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ABSTRACT 


CHILD SEXUAL ABUSE AND THE ROLE OF THE CHURCH 


by 


Colbert Calixte 


United Theological Seminary, 2016 


Mentors 


Dary] Hairston, D.Min. 
Lucius Dalton, D.Min. 


The context is Golgotha Seventh Day Adventist Church in Boston, MA. The purpose of 
this paper is to determine how to recognize and treat victims of Child Sexual Abuse 
(CSA). The hypothesis is when you expose the problem, the victims will be willing to 
give statements that will bring awareness and decrease CSA. This study was a qualitative 
pre-post analysis that helped to establish awareness of CSA. The results showed that 
with more education, congregations will be made aware of the emotional and physical 
signs of CSA. Pamphlets and other materials will be produced to bring awareness to this 


problem. 
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INTRODUCTION 


When the issue of children sexual abuse is linked up with the church, then one can 
realize that the level of moral failure has reached its pinnacle. Church is an institution that 
has always been regarded with utmost respect. Church leaders have been the mirror of the 
society and society has always treated them as people who are filled and guided by the 
spiritual strength. Society has viewed these leaders as people who are next to deities and 
has trusted them with their children. Sending children to churches has been compared to 
sending them to safe havens where the evil spirits have the last chance of stepping their 
feet in. Ironically, the story coming out of these churches at some points is disgusting, 
horrific even. Churches are the most unexpected places to hear that a child sexual abuse 
incident occurred. Church leaders are the most unorthodox people to molest a child 
sexually. However, all is not lost as most churches and church leaders have always 
stepped up the ladder to protect the image of the church by punishing the leaders 
involved in such heinous acts. The church is also playing a big role in protecting children 
from sexual abuse. The Golgotha Seventh Day Adventist Church (Golgotha SDA) has 
been in the forefront of preventing child sexual abuse and helping the abused children 
recover. 

The objective of this project is to show how the Golgotha SDA church has 
established programs that protect children from sexual abuse. The programs are also 


aimed at educating sexually abused children and their families as they recover from 


trauma. Church leaders are educated on the behaviors that a sexually abused child is 
likely to demonstrate and given the steps they should take. 

Child sexual abuse is the act of forcing or persuading a child to engage in sexual 
activity. Sexual activity does not have to be necessarily physical but can also be online, 
which becomes a cybercrime as well. Child sexual abuse in most cases involves a person 
older or stronger than the child molesting that child sexually.’ The perpetrator uses his or 
her strength or power over the child he or she has been trusted with, to force that child 
into sexual activity. The majority of children who experience sexual abuse are girls. This 
does not mean that boys are exempted from the abuse, though. One study conducted in 
United States in the 1970s indicated that though girls are the major victims of sexual 
abuse, boys also experience it but at a lesser degree as compared to girls. The study was 
conducted by David Finkelhor’. He interviewed around 800 students on their experiences 
of child abuse when they were children. In the interview question, Finkelhor expected the 
answer from the interviewees on the sexual abuse experiences to be when they were 
below thirteen years. The perpetrator of sexual abuse was also expected to have been a 
person who was five years older than the child. If the sexual abuse happened when the 
interviewee was between thirteen years and sixteen years, then the perpetrator had to be a 
person who was ten years older than this child. Nineteen percent of the women 
interviewed reported to have experienced sexual abuse. Nine of male students 
interviewed reported to have experienced sexual abuse. Sexually abused children are 


distressed, ashamed, and lose trust in other people. Another effect of sexual abuse in a 








‘Cynthia Crosson-Tower, “Confronting child and adolescent sexual abuse,” Los Angeles: (SAGE 


*David Finkelhor and Sharon Ataji, A Sourcebook On Child Sexual Abuse Beverly Hills : (Sage 
Publications 2008), 


child is that it hinders their growth. There is a chance of another sexual abuse happening 
to such a child in future. 

Child sexual abuse is any action of a sexual character that was made over the 
child regardless of his consent to it or disapproval. The acts of child sexual abuse include 
the sexual intimidation, persecution, variety of dissolute actions. Sexual abuse also 
includes rape or forcible sexual intercourse. Child sexual abuse is a serious problem that 
is condemned not only socially but also religiously. 

The Golgotha SDA church will reach out to the families of the sexually abused 
children through letters and trainings. The church lay leaders are also trained on signs of 
sexually assaulted children. Sexually assaulted children together with their families will 
have a training session with psychological counselors. 

The church rebukes child sexual abuse very much. The church believes that a 
child is a gift from God, and it is upon the parents to nature, and protects the child from 
any form of abuse. A parent should be anybody who is older than the child, and has been 
entrusted with the duty of taking care of that child. The Bible, the doctrine that the 
church uses as the Holy book, authored by people inspired by God, has on numerous 
occasions condemned child sexual abuse. 

The Golgotha Seventh Day Adventist church has realized that it is not immune 
from the child sexual abuse cases. Though, abuses might not be as rampant as in other 
churches, there are still cases that may be going uncovered. The church would also like to 
prevent any cases of child sexual abuse that may likely occur. The church has been 
assisting sexually abused children in recovering from the trauma they underwent during 


such activities. The church has also been assisting the perpetrators of these abuses to 


transform and seek forgiveness from God. The church has been encouraging and 
reminding the church leaders that they are the role models of the children and they should 
maintain appropriate behaviors because they are spiritual leaders who should be trusted. 
The Golgotha SDA church believes that it has the obligation of upholding the principles 
that Jesus Christ taught regarding family relationship, one of them being the purity of 
children. The Church has taken the initiative of informing its members about sexual 
abuse in children and the impacts that the church is likely to face if such cases are 
reported. The church has created awareness to the leaders within the church of the signs 
that an abused child is likely to show. Upon discovering such signs, the church has 
informed these leaders of the steps they should take towards the abused child and the 
perpetrator. Referrals have also been established where professional counselors and 
government agencies are involved in assisting the abused children and their families in 
recovering psychologically. 

My chosen Professional Associates as experienced in ministry, advisory, 
mentoring, methodology researcher, will provide help and support not only to undertake 
research for an effective pre and post survey that will contribute to the development not 
only to the welfare of children sexual abuse victims of Golgotha SDA Church, but to the 
community at large. Their contributions will no doubt enhance the development skills of 
the participants and the progress of the project. 

Chapter one of this paper will introduce the ministry’s focus and contexts. It will 
explore the author’s background and the context physical location. Demographics and 
statistics will be introduced to set the stage for the context and the analysis that was 


conducted. The context is the church environment, Specifically, the Golgotha SDA 


Church will serve as the context. The focus will be sexual abuse in the church among 
youth and its impact on the entire congregation. 

Chapter two will lay out the Biblical foundation of this paper. Specifically, some 
people have started questioning the roots of the outrageous behavior in the church. 
Churches tend to support a culture of silence concerning sexual abuse which causes the 
victims to keep silent, This chapter reviews the history of sexual abused in the bible and 
how it is handled. It demonstrates the consequences of not dealing with sexual abuse. 

The Historical foundation is laid out in Chapter three. This chapter seeks to 
identify and analyze the history of child sexual abuse and the role of the church with 
regard to it. The position of the Christian church with regard to the issues of child sexual 
abuse is basically consistent throughout all of the branches, and proclaims that child 
sexual abuse cannot be justified. This chapter will establish the Church belief on the 
sexual abuse of children and explore the punishment of such crime. 

Chapter four deals with the Theological foundation of this paper. It discusses 
child sexual abuse from a theological perspective. The chapter is divided into several 
parts. One of the main points raised in this chapter discusses the problem of sexual abuse 
from the point of view of the theology of liberation. Also discussed in this chapter is the 
attitude of the Golgotha SDA Church toward the problem of child sexual abuse, as well 
as the main beliefs of the church concerning this discussion topic. 

Chapter five is the Theoretical foundation. The purpose of this chapter is to 
examine relevant theories of child sexual abuse. The chapter will introduce models for 
the ministry. Additionally, the efforts of the SDA church in the fight against child sexual 


abuse will be documented. This chapter will involve a detailed analysis of how various 


theories can be used in eradicating child sexual abuse. Finally, this chapter will provide 
insights into new strategies that can be used in eradicating the issue of child sexual abuse. 

Chapter six is the project analysis. The research conducted for this paper will be 
described and the results of the research will be discussed in detailed. Finally, 


recommendations are made for churches in addressing child sexual abuse. 


CHAPTER ONE 


MINISTRY FOCUS 


The writer was bor in the month of July in a town located in the Northwest 
region of Haiti called Port-de-Paix. When he was growing up, this small town was 
composed of a community of families. Everyone knew each other because their 
neighbors consisted of aunts, uncles, and distant cousins. From all appearances it seemed 
like Port-de-Paix was every bit the port of peace that its translation indicated. However, 
with in the walls of the community, there was an intense spiritual battle being waged 
between the forces of good and evil. The practice of voodoo was common among the 
people and there was hostility towards Christianity. However, it was clear to everyone 
that each individual had a choice to make about which side to choose. The choice 
ultimately came down to whether or not to choose God. Choosing God as Lord and 
Savior should be the defining decision in one’s life. Everything and every event in a 
person’s life lead up to a choice and everything that happens after is simply the 
consequence of the decision that has been made. It’s so easy to try to dismiss the battle 
that rages outside of the door and try to maintain neutrality; however, war cannot ever be 
ignored. This spiritual autobiography will describe the circumstances leading up the 
writer to his decision to follow God and how the course of his life was altered because of 


that one defining moment where he made the decision to become saved. 


When trying to understand the all implications of a war, only one thing is clear, 
war is complex and never clear-cut, One can never be sure of all the reasons and 
motivations of why war breaks out between parties. This is never truer than when 
studying the main characters and secondary figures that are involved in the development 
of a war. 

Sometimes you can’t tell the good guys and the bad. In president Barrack 
Obama’s discourse on race in 2008, he described the complexity of humanity. When 
talking about his controversial relationship with Pastor Jeremiah Wright he stated: “he 
contains within him the contradictions -the good and the bad- of the community that he 
has served diligently for so many years.” This statement resounds in his spirit as a 
profound truth as he reflects upon the people that formed the first community that he 
would ever know. The people in his family were full of contradictions. ..never completely 
good and never completely bad. The writer was born into a family of five children. It 
Was quite apparent that his birth was a complete surprise to his aging parents, considering 
that the last child born before he came along was eleven years older than him. His father 
was a farmer and made profitable earnings in selling his products. He had a sharp 
business mind that enabled him to be competitive in his agricultural pursuits. His mother 
was a gentle soul who had a burning desire that all her kids must be well educated and 
successful, From the outside, it seemed that they had all the ingredients necessary to have 
a model home. However, even within the family, battles were being fought. Though his 
father was a dedicated family man, he was a philanderer and alcoholic. There were at 
least five other children born to him outside of his marital relationship. The young man 


can remember the fights that would flare up between his father and mother over his 


affairs. These fights were intense because though his mother was a gentle and kind soul, 
she was not a weakling. Many times he can remember his father in a drunken rage having 
to retreat because of the strength of his mother’s firm refusal to accept abuse. 

Despite the many problems in the writer’s home life, he is still aware that it could 
have been worse. He was well taken care of and grew up with the knowledge that he was 
loved. He was surrounded by the protection of older siblings and also has formed strong 
relationships with his father’s other children. His mother had the wisdom to understand 
that those children did not choose the circumstances of their parentage. She accepted 
them in her home as family. As a result, there were no differences between her biological 
children and the others. 

As the writer reflects on the complexities of his own family, he is reminded of the 
even more complex nature of the genealogy of Jesus Christ. Within the Savior’s genes 
ran the blood of prostitutes, murderers, fornicators, and all types of sinners. What this 
demonstrates to the writer is that God can use any one to fulfill His purposes. There is no 
deficiency that will impede God from getting the glory. The Bible states that it “not by 
might, nor by power, but by my spirit.” (Zechariah 4:6 KJV) This is the great lesson that 
the writer learned when God started to use the familiar people in his life, including his 


own family members, to bring him closer to Him. 


Two of the people that God used the most to bring the writer closer to making a 
choice for Him were his father and the brother that was closest to his age. It all started 
when his brother converted, changed his life around through the power of the Holy Spirit, 
and became a faithful Seventh-Day Adventist several years before he entered high 


school, What convinced him about the power of his faith was the major change that took 


10 


place in his lifestyle and character. His brother confessed to him about the mistakes and 
bad choices he had made in his past and how his new faith was helping him to make 
better choices for his future. He was moved when his brother testified: “I only wish that I 
had been in the faith long before this late point in my life.” With those words going 
through to the writer’s mind, he noted that within this church, his brother had found God. 
The author of this biography became very interested in his brother’s new found faith but 
the biggest obstacle to walking along the same path that his brother had started walking 
was his father. 

His father was a very sharp man who was always thinking about the benefits of 
each action and major decision. His father had great aspirations for him since he saw that 
he was academically talented. He decided that it would increase the family’s prestige if 
his youngest son would dedicate his life to God as a Catholic Priest. In Haiti, becoming a 
catholic priest was considered a great honor. The entire family would enjoy the fruits of 
his dedication to God. Moreover, for his father, this was simply a business deal that 
would secure high status for the family. His father had his journey to priesthood plotted 
out. He even determined that he would attend seminary at the College of Notre Dame in 
Haiti. Understandably, the writer knew that his father would not take it lightly if he told 
him that he was interested in pursuing the church that his brother was attending. 
However, as the writer mentioned earlier, God will use anyone and anything to fulfill the 
purposes that He has set out to accomplish. God decided to use a mysterious illness to 
grab the author’s attention and his father’s. 

At the age of seventeen, this young man was hit by an illness so strange that to 


this day, he cannot even describe the symptoms. The illness was so out of the ordinary 
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that everyone started to suspect that it was not a simple case. In other words, the illness 
was not brought upon by some physical problems within his body, but rather agents of 
the devil had been sent to persecute him. The illness would simply not leave him and 
everyone started to voice their opinions and advice. Many people advised his father that 
he should go to a witch doctor to find out who had sent this ailment and to protect him 
from its effects. This was the beginning of a major shift in the war between good and 
evil as relating to his life. A lot was dependent on the choice that his dad made in that 
moment. Despite all of his father’s imperfections, he refused to blatantly choose the 
devil’s side. While the writer wrestled with this problem, he ask that they should take the 
opportunity to see what his brother’s church could do. His dad firmly stated that he 
would try anything before he would try a witch doctor. With that said, the young man 
started attending and studying with the Seventh-Day Adventist Church where his brother 
attended. Soon after joining the church, his mysterious illness miraculously disappeared. 
He gave all glory to God and knew that he had made the right choice in choosing Him as 
his personal Lord and Savior. God has proved to the young man with his illness that He 
had the power to win any battle that the enemy might bring against him. This was firm 
assurance for him because he knew that since he had made his choice, the battle was only 


going to get more intense. 


It was only after deciding to follow Jesus that the writer felt his life had actually 
begun. Finally, there was a purpose...a path to walk. He started attending the Adventist 
University of Haiti (UNA) during high school. It was during these years of study and 
gaining spiritual maturity that he began to feel impressed that he was called to become a 


minister. That decision came with great grief and disapproval from his parents. Close to 
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the end of high school, his parents told him in clear terms that they would no longer 
continue to support him financially in his educational pursuits. With no one left to turn to, 
he turned to the God who could do more for him than any human could. He prayed and 
told God that if it was His will that he become a minister, He should make a way for him 
to continue his studies. God answered this prayer in a fortunate mix-up of identity. An 
American missionary by the name of Kenneth Cox had done extensive evangelistic work 
in Haiti in prior years. Pastor Cox had returned to Haiti in order to follow up on those 
evangelistic efforts. One of his goals was to help students attending UNA who wanted to 
attend seminary. A staff member recommended a certain student to UNA’s Principal to 
receive the scholarship offered by Pastor Cox. The principal, who did not know the 
writer well, thought that he was the young man in question. Shortly after the 
recommendation, the principal called him into his office and told him that he was 
recommended for a scholarship to study Theology. That scholarship was the beginning 
of his awareness of how God’s providence could work in his life. Throughout his entire 
education at seminary, God provided in more ways that he can tell and confirmed in him 
his calling to be a minister. So not only did God protect and shield him from the darts of 
the enemy, but he realized that God was putting him strategically in position as an 
effective soldier in the Lord’s army, What an honor and a privilege it is to be in alliance 
with God. 

Shortly after graduation, the writer married the former Louizianne Honoré, who 
was a community nurse and longtime family friend. With a new wife and plans to start a 
family, he went to Canada as a literature evangelist for the summer to fulfill the desire to 


spread God’s word and the need to provide for his family. It was during this time of 
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transition that he was offered a position as a manager at Adventist Development and 
Relief Agency (ADRA). Though this organization was affiliated with the Adventist 
Church and the position would offer financial stability, something was unsettled in him. 
He requested two weeks in order to make a decision on the job offer. Once again he 
turned to God in prayer and said: “God, I went to seminary to become a minister but I 
haven't been able to receive an appointment. Ifit is truly your will, I pray that you work 
something out for me.” With that prayer, he waited for God’s answer. He didn’t have to 
wait long because before two weeks went by, he received a call from the President of the 
Conference inviting him into the conference as a minister working for God’s people in 
Cap-Haitien, Haiti. He was ecstatic because he knew that God had come through again. 
He still had to satisfy his curiosity and asked the president why he had chosen him when 
he did not know him at all. The writer was in awe when the president of the conference 
told him that he had simply taken out a copy of his university yearbook, prayed, closed 
his eyes, and put two thumb fingers on any two random pictures. One finger revealed the 
picture of his close classmate and the other revealed the writer's picture. After his 
conversation with the president, he was in greater awe. He was reminded of the story of 
Gideon. Gideon was simply going through the routine of life not knowing that a great 
God was about to tap into his hidden potential. He can understand his amazement when 
he heard the angel proclaim: “Gideon, you mighty man of valor.” Gideon must have 
wondered, “who me?” He must have been thinking that those words could not be about 
him. Gideon felt like he was nobody among all these people in this great Jewish nation. 
However, something must have changed when he realized that the great God of heaven 


and earth was taking notice of him and saw more in him than he had ever seen in himself. 
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The author of this biography experienced the same thing when he realized that God took 
notice of him enough to inspire the president’s finger to land on his face. In the Lord's 
army are many valiant soldiers fighting the good cause, but unlike the armies of this 
world, none of them are faceless numbers on official documents. To this loving God, 
each person is inscribed in His hand. He knows everything about each one ...down to the 
number of hairs on each head. This knowledge pushed the writer to become even more 
dedicated and loyal to the mission that the Lord had given to all His people...to preach 


the gospel to the entire world! 


During his time as minister in Haiti, the writer had the privilege to pastor thirteen 
churches. His ministerial goal was not to send people to heaven, but to bring a bit of 
heaven to earth. He worked with those who were impoverished in practical ways that 
would enable them to have brighter futures. With his wife’s experience as a nurse, they 
were able to open up a clinic for poor families in the area. He targeted the social, 
economic, and physical crises within the community. Once those issues were met, people 


were more willing to hear about their deeper spiritual crisis. 


While ministering in Haiti, the writer once again was able to see God’s hand of 
provision in extending His kingdom on this earth, He was leading a group so small in the 
city of Borgne in Haiti that they could only afford to mect in someone’s home. Local 
residents criticized them and even mocked them at times, but he pressed forward 
undaunted by their limited resources. He started looking for land to build a church. 
‘There was a rich man from the village who was residing in the Bahamas. He approached 
him about his intentions for building a church since he had a large area of property that 


would be ideal for construction. The man was so amazed at his presence! He told him 
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that God had told him in a vision that He wanted him to play a major role in expanding 
His kingdom in the area. The rich man continued to say that in the vision he was told that 
a messenger would come and tell him what to do. This man was convinced that the 
writer was that messenger. He told him that not only would he give him the property, he 
would also give him the funds necessary to construct the church. The writer again was 
awed by the power of God. Today, many of the neighbors who mocked and criticized the 
church are now faithful members. The small group evolved into a mighty church with an 
affiliated college on its property. 

Tn 1989, God changed up his battle position and strategy. Presented with the 
Opportunity, the writer immigrated to the United States with his wife and two young 
daughters. Coming to a foreign country, he felt that it was necessary to take a different 
approach in serving the needs of God’s people. He attended Cambridge College and 
obtained a Master’s degree in counseling psychology. He felt that there was a great need 
to understand people in order to help them achieve ultimate personal and spiritual growth. 
During the next ten years, he familiarized himself with the Boston community and the 
resources that are provided to help people. He did a lot of work with HIV/AIDS patients 
who needed to gain life skills and healthy coping mechanisms in order to face everyday 
life with the disease. 

It truly amazes him to think about how God trains and leads the individuals that are 
in His army. God’s training process can truly be very unorthodox. He reflects on the life 
of Moses and how the Lord directed his life unto His ultimate purpose. First, Moses was 
raised in the house of Pharaoh as a prince. When he forsook this life, he took up the life 


ofa shepherd. Truly, the lifestyle of a prince and shepherd are two very different ways of 
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living. However, God had a purpose for the course that the life of Moses took. In this 
same way, he realized that God had a reason why He let him spend ten years away from 
direct pastoral ministry. The path which He led him, may have seemed indirect but it was 
precisely where God wanted him to learn about how to deal with His people. He never 
expected that God was using the new skills that he had learned as a mental health 
counselor to be used as a tool in pastoral care. 

In 1999, the writer felt impressed that he should go back into ministry when an 
opportunity to pastor a church part-time in a Boston area town was presented. From that 
time, he had continued to play double roles as minister and counselor in the Boston 
community. As he reflects over all his years in ministry, he has come to the 
understanding that every plan brings him full circle back to meeting the various needs of 
God’s people. He realized that all skills and knowledge are to be used for the edification 
of those who are in need. It is God’s battle plan that all His children become matured and 
seasoned soldiers who are uscful in many different domains. 

Tn 2004, the writer’s faith was severely tested on the battlefield. The SDA Church 
is organized into regional conferences that hire and send pastors to various congregations 
in which to lead. Without any notice, he was laid off from his position as a pastor by the 
conference that he was affiliated with. Due to financial deficits, the conference foresaw 
that the only way that they could alleviate their financial burdens was to jay off many 
pastors. This boggled his mind because he always understood that pastors were called 
into the ministry by God and were irrevocable by man, His high sense of calling was 
diminished to a regular job that could be taken away by those above him in higher raking 


positions. 


17 


Determined not to delve into a season of depression, the writer focused his 
attentions on comforting some of his colleagues pastors who were having difficulties 
coping with the situation. He realized that his years of working as a mental health 
counselor were truly a blessing from God. All the tools and coping mechanisms that he 
had learned and recommended to his clients, he used to encourage his family, colleagues, 
church members and most importantly himself. At that time, he relied heavily on the 
prayers and the emotional support of his immediate and church family. Most 
importantly, his relationship with God took on a whole new level. He gave the writer an 
extra dose of faith and hope in order for him to get through that time in his life. He knew 
in his heart that God would make a way out of no way. 

Tn 2009, the writer was rehired by the conference but, he knew that it was truly 
the hand of God that made a way for him to continue working in the battlefield for Christ. 
God will open doors that no man can shut. He was truly humbled by the experience and 
saw why it is so important to wait on God and His providence. Even during that time of 
trial and tribulation, God was preparing and training him for what He had in store for the 
future. The wisdom that he acquired during that period in his life was necessary in order 


for him to lead the churches that he is leading now. 


There are situations in life that can be so complex and seem impossible in man’s 
strength to remedy. The writer has learned by experience that no situation is beyond the 
help of God. Romans 8 vs. 28 say’s: “All things work together for good to them that love 
the Lord.” He has lived and experienced the manifestation of that text in his life and truly 
enjoy showing people that they can experience it as well. He would like to continue to be 


a servant and soldier of God who is equipped to deal with the multi-dimensional and 
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complex situations that people are facing. It is for this reason that the writer is pursuing a 
doctoral degree in Divinity. As Paul stated in First letter to the Corinthians 9 vs 22, he 


desires to be “made all things to all men that I might by all means save some.” 


Golgotha Seventh-Day Adventist Church is located at 1195 Centre Street in 
the city of Roslindale. 1195 Centre Street is situated like a lighthouse on a coast, a 
reminder to the community that Jesus is the lighthouse. Roslindale is located in Suffolk 
County, in six miles south-southwest of downtown Boston, region of the State of 
Massachusetts. Roslindale was originally part of the town of Roxbury. In 1851, current 
day Jamaica Plain, Roslindale and West Roxbury seceded from Roxbury to become the 


Town of West Roxbury. The area voted in 1873 to be annexed to the city of Boston. 


Roslindale is a primarily residential neighborhood of Boston, Massachusetts, 
bordered by Jamaica Plain, Hyde Park, West Roxbury and Mattapan. It is served by an 
MBTA Commuter Rail line, several MBTA bus lines and the MBTA Orange Line in 
nearby Jamaica Plain. The neighborhood is covered by Boston Police District E-5 in 
West Roxbury, and the Boston Fire Department has a situation on Canterbury Street 
which houses ladder sixteen, Engine fifty-three & District Chief twelve. A portion of the 


Amold Arboretum is located in Roslindale. 


After long searching the Wikipedia, I discovered that in the 1860s, the area was 
called South Street Crossing, duc to the railroad’s intersection with South Street, 
However, when the community applied for a post office district of its own, the name 
“South Street Crossing” proved to be unacceptable to the government. The name 
Roslindale was suggested by John Pierce, a respected, well-traveled member of the 


community, who told the assembled citizens that the area reminded him of the beautiful 
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historic town of Roslin, Scotland, outside Edinburgh. Pierce thought the area was like a 
dale because of the hills surrounding it. Thus the combination of “Roslin” and “dale” was 
submitted to the United State Postal Service and the name Roslindale was formally 
established. 

Roslindale grew residentially as a classic streetcar suburb. The railway was built 
after the American Civil War, and spawned a new round of commercial development. 
Roslindale saw steady growth in its residential population, beginning in the 1880s, with 
the introduction of the horse-drawn street railway service between Forest Hills and 
Dedham.’ 

According to the latest Census Bureau taken in 2010, the city is 13.2 square miles 
large. It is triangular in shape, stretching 10 miles from north to south, and 1.5 miles from 
east to west. Roslindale is a diverse neighborhood with a population of 29,826. It is the 
one of the large cities in Suffolk County in Massachusetts. The demographics of the city 


are listed in Table 1. 


" Alexander Von, “Local Attachment: The Making of an American Urban Neighborhood, 1850 to 
1920,” Treating the North American Landscape, accessed February 20, 2012, 
https://en.wikipedia.org/wiki/Roslindale. 


* Anthony Mitchell Sammarco, “/mage of America,” Roslindale Arcadia Publishing, (1997), accessed 
February 20, 2012, https://en.wikipedia.org/wiki/Roslindale. 


20 


Table 1 - Population of Roslindale City by Ethnic Grouping 











Ethnicity Percentage 
ei White 47.10% 
Hispanic Sh eae 
African American 21 30% | 
Native American | 030% 
Asian _ | 2.70% 
Other ethnic groups apes 


(Two or more) 


Golgotha Church, which was organized in May 7, 1993 as the result of a big 
crusade by the leaders of the Salem Temple of SDA church. The pastor of Salem Temple 
was led by the Holy Spirit to extend his ministry to a new area where there is a need of 
the gospel. The pastor was able to convince the congregation about the program and they 
accepted to have the evangelism with the possibility of opening a new church in the area 
of Roslindale. They had a community Crusade with the participation of an evangelist who 
has good experience in church planting Crusade. At the end of the Crusade forty five 
people had met Jesus and were saved by the grace of God. The pastor of Salem Church 
felt that God was already at work in the community and they had to find out where to 
locate the church with the new members. They believed as David H. Kelsey stated: 
“Congregations are the location where the vast majority of church members and their 


leaders live out their relationship with God. In this regard, congregations represent the 
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primary location for understanding the work of God, both within Christian faith 


communities and relationship to the world.” 


On May 7, 1993, at the opening of the Golgotha Church, there was a big 
celebration to give glory and honor to God Almighty for great things He has done for His 
people. The members, infused with new hope and determination, pressed for a better, 
more spiritually secure, future. The church began participating more in community 
service outreach projects: the members launched a spiritual gifts seminars, organized a 
new year’s vision retreat, formed training programs that taught the parish how to minister 
to the needs of the community, and much more. The results were stunning, and still 
impact the community till this day. It goes to show that the grace of God continues to 
work in the congregation. 

When I was installed in the church in March 2009 as the Pastor, my first question 
to myself was: what is God’s purpose toward you being the leader of Golgotha? I spent 
some quality time in prayer asking my God for guidance and direction in order to do 
things according to the will of the Master. I understood very well that the message of 
Micah chapter 6 verse 8 was sent directly to me and wanted to respond. In the text it is 
said: “He has shown, O man, what is good; and what does the Lord require of you, to do 
justly, and to love mercy and to walk humbly with your God? I said to myself: Colbert, 
God is asking you through this text to do three things: (1) “do justly” which means 
literally to act with justice toward other people. The term is ethical and relational; (2) 
“love mercy’ or to love being merciful, and (3) “walk humbly with your God”, which 
means to have an attitude of humble wisdom in response to God. While the first two 


principles have to do with the horizontal human- to- human relationship, this final one 
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deals with vertical human-to- God relationship. These three principles are the heart of 
worship. I wanted the church to experience a vibrant worship service each and every 
Saturday. The church has also livened socially. We eat every Saturday in the church; 
which help us explore the nature or God's wonder, and also bring us closer together as a 
congregation, Guest speakers are invited regularly to refresh the congregation spiritually, 
From time to time, we organize a health fair to educate the community about various 
health issues. All of these groundbreaking programs have created a steady buzz around 


the church, The four age groups population of our church are listed in Table 2, 


23 


Table 2 - Population of Gelgotha SDA Church by Age Group 





Age Percentag | 
0-20 21% i 
— 
21-40 33% 
Mae Se 
41-60 ! 36% 
61 and older 10% 


A survey of the demographic groupings was done according to the members’ 
professions or occupation. I found that the congregation is comprised mostly of students, 
health professionals, educators, office employees, helpers, retirees, unemployed, etc. The 
different percentiles are listed in Table 3. 


Table 3 - Demographic According to Occupation 


wr ip os 





| Classification Percentage 
Students 22% 
~ Health professionals “pO 31% 
Educators | 7% 

Officeemployess | 5% 

—_ Helpers - 139 
Retirees 11% 
\ ee iediclayel oO 7 12% | 





ete] 
This church has been blessed to have many health care workers in its assembly. I 


always encourage the congregation to do more for one another and the community, with 


the understanding that, when we pray, God will hear and answer our prayers. I remind 
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them of Solomon, son of the great King David, and the way God blessed Solomon 
because of his selfless prayer. The ethnic groups represented in the congregation are 
listed in Table 4. 


Table 4. Golgotha SDA Church Population by Ethnicity 


Ethnicity Percentage 








I wanted to know the community that I was dealing with as Dr. Carlton P. Byrd 
mentioned in his book: Contemporary Evangelism for the 21" Century. In the Handbook 
for Urban Church Ministry I read: ‘ Community analysis enables you to choose a 
ministry that is really needed, take best advantage of existing community resources, and 
convince your congregation and other friends your program is worth supporting. In order 
to do that, you need to create as thorough and as balanced a profile of your community as 
you can... God is already at work in your community. Your task is to find out where you 
can enter the picture.” T recognize that there is no church growth without “Evangelism", 
"Church planting”. According to Ray Bakke: “Evangelicalism has had a theology of 
persons and programs, but it lacked a conscious theology of place. To develop effective 


holistic ministry churches must lear to do exegesis of environments. You must become a 
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student of a neighborhood in order to become its servant.”? The editor of the Gleaner, 
Ednor A.P. Davidson, in his article “Reaching Beyond the Pews” observed that these are 
just a few of the phrases used to characterize church growth. Missionaries have traveled 
(and continue to travel) to distant Jands to share the good news of Jesus-Christ. In 
churches around the world, pastors preach messages of repentance, deliverance, hope, 
and the need to come to Jesus. The gospel commission to go, make disciples, baptize, and 
teach is clear (Matthew 28: 19, 20). However, there is concern that many youths and 
young adults are not getting involved in the work of the church.”* I spend countless hours 
encouraging youth to stay in the church, and to get more involved in church activities. 
Have my efforts worked? Are the young people becoming more involved in church 
functions? Do they even care about the progression of their church? Or the calling to 
which Christ has commissioned them? The answers to these questions vary, as the type of 
youth in the church varies. Interestingly, these are the same concerns which faced youths 
several decades ago. 

What we must do is look beyond the obvious. It is important to step outside the 
doors of the church, and to look beyond the pews in order to find out what our youths are 
doing outside of the temple. What are their interests away from church? Realistically, 
there are two kinds of troublesome youth: those who do not attend church, and those who 


go to church simply because they have no choice, and therefore end up doing nothing to 











> Ray Bakke, The Challenge of World Evangelization to Mission Strategy in Planning and Growing 
Urban Churches: From Dream to Reality, ed. Harvie M. Conn (Grand Rapids, MI: Baker Books, 1997), 
83. 


* Ednor A.P. Davidson “Atlantic Union Gleaner,” November, 2007, 5. 
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help the church progress. But, thankfully, there are some youth who are very active, and 
thrive in their walk with God. 

As my family (my wife and my two daughters) started working on this endeavor 
with the youth, we have seen a steady growth in membership (both young and adult) 
since the church's inception. What we want to do is use these mediums to reach as many 
young people as possible. 

Like afl Seventh-day Adventist churches, Golgotha organized prayer services 
every Wednesday. In these services the Golgotha church members focus on education, 
and spiritual assistance to the congregation on Lifestyle Matters. Seminars were also 
organized to teach members how to cope with the stress's that we, as human beings, face 
on a daily basis. Church members thought these seminars timely and informative. Many 
visitors attended the series, enjoying delicious and nutritious food and wonderful 
fellowship. We study the Scripture that helps us have a better understanding of the Bible 
and get the lessons that God is trying to teach us through His words. Mark Lau Branson 
talking about Ecclesiology and Leadership for the Missional Church declares: “God’s 
grace that is God’s initiatives throughout Scriptures, God’s love for the world, God’s 
missional heart, God’s great redeeming presence in Jesus Christ - is to be most clearly 
visible and tangible in faith communities.” 

As we find ways to share the message of hope, I look forward to the relationships 
that will develop with our youth, community leaders, community organizations, and the 
residents in the neighborhoods surrounding our church. In order to support our young 
people in their Christian journey, we have developed a Bible study class to recommit 


them to the Lord. 
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In quake’s aftermath, that strikes Haiti in January 12, 2010, there was a call to 
comfort. Even as the earthquake fades from the news, relatives all over the world 
including those in Massachusetts are battling complex emotions that leave pastors 
scouring their Bibles for words of comfort. 

Kevin Cosby writes: “It has been noted that the gospel has a dual responsibility: 
‘Afflicting the comfortable and comforting the afflicted’.” Afflicting the comfortable 
occurs when Christ disrupts our world and shakes us from our tranquil complacency, 
self-contentment, and self-satisfaction. Comforting the afflicted happens when Christ 
gives assurance, solace, and strength to the world’s hurting in order to help them move 


05 


forward toward wholeness.” To respond to the crisis, as pastor of Golgotha Seventh-day 
Adventist Church in Roslindale, 

Before becoming a full-time Minister, | was working at the Haitian American Public 
Health Initiatives (HAPHD), a non-profit organization in Mattapan as the Mental Health 
Coordinator. After the earthquake, I received a call from the Executive Director of the 
Agency asking me for help in providing counseling and comfort to the traumatized 
Haitian community living in U.S. and the newcomers to Massachusetts dealing with 
anxiety, fear, insecurity and guilt. 

Thad the opportunity to work along with two other counselors assessing eighty- 
seven individual cases and sixty family members dealing with Trauma and Loss. Among 
them, there were male and female: children, young adults as well as age 40 and up. 
During each session, they were able to share and to express their fear, anger and 


insecurity. We had discover that many of them were not dealing only with the 


° Kevin W. Cosby, Get Off Your Bur! (Lithonia, GA: Orman Press). 
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earthquake, but also were sexually abused by family members and friends while living 
under the tents, Many clients were proven psychosomatic symptoms, PTSD such as: 
depression, anxiety, fear, grief, guilt, and anger. Some of them exhibited a decrease in 
daily functioning and discussed recurring thoughts of worry, concern for family still in 
Haiti living under a tent, and feeling physically ill. 

‘There were many stages of trauma displayed within the sessions. With so many 
cases of rape and sexual exploration issues, we found it vital to have the necessary time 
referred to group or/and individual sessions at different other organizations and churches 
including Golgotha SDA Church where I am Ministering. 

Cases of rape are very complex to deal with. How can you tell parents of a 
eleven, twelve years old girls or even a thirteen year old boy who have been raped to 
cope with the situation in just thirty minutes or two visits? Itis just telling them it’s 
noting, go on with your lives. This is just another trauma, another crime they are facing. 
For example, a fourteen year old girl whose mother came to U.S. three weeks before the 
earthquake to spend one month or two, lefi her child with her mother who is seventy- 
nine. The tragedy happened, she could not return. Her house collapsed, her child and 
mother now live under a tent. While she was trying to have them come to join her, one 
night someone walked to her daughter, grandma was sleeping and he raped her under the 
tent. She could not cry out, the man told her if she wants to stay alive, she better be quiet. 
“If you call your grandmother, said the man both of you will die”. Now this family not 
only was traumatized by the earthquake, but they had to deal with the rape issue as well. 

A nine year old girl was raised by her maternal grand’ mother in Haiti. She lived 


with her and three other cousins (one girl and two boys). Both her parents died seven 
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years ago of AIDS. She could not read well and she is very shine. According to her aunt, 
her mother died at home while holding her frail hands; both were crying. After her 
mother died, she could not talk until she was nearly five years old. Three months before 
the earthquake, late October, one Friday evening, while her cousins were playing with 
their friends, there was nobody home a friend of the family came grabbed and raped her. 
He said I dare you to tell that to anyone and you will be dead the same day. Her 
grandmother discovered that as soon as she came back home. She could not stop crying, 
neither could she talk. 

Another example: A thirteen year old boy whose mother died in the earthquake 
was also raped by a man who happened to be a good friend of his family, a member of 
the same church. Not only was this boy confused by the act, but how and by whom it 
happened. We were talking for 40 minutes about the incident and his future. At the end, I 
was telling him about the possibility to refer him to Brockton Hospital for a 
psychological evaluation and more care. He “said “no, I don’t want to go there, T don’t 
want to see anyone else but you, you don’t want to see me again?” | replied: “I care for 
you and I care about you”. 

While I was working at HAPHI, I found it was necessary as counselor and 
minister to implement the dual responsibility of the gospel and our method of 
evangelism. As Lee W. Carlson stated in her book Child Sexual Abuse, a handbook for 
clergy and church members: “My conviction is that, along with other social agencies, the 
church of Jesus-Christ has a critical responsibility in alleviating this life-crippling scar 
upon humanity. Ministers and priests have a key role to play in any such healing 


ministry. There is a need for bringing into the open this blight that Marie Fortune calls 
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“the unmentionable sin.” There is a need for clergypersons to be informed about the 
problem and to be conversant on appropriate ways of dealing with it. There is a need for 
pastors and other church leaders to know how and where to get help from allied helping 
agencies. There is a need for the clergy to understand the legal aspects of reporting child 
sexual abuse incidents to proper authorities. There is a need to be cognizant of 
educational resources.” 

Based on the cases mentioned above, we fully understand as Lee W. Carlson said, 
the need for the churches to be involved and bringing healing and reconciliation to the 
victims, offenders and their families. The challenge was to educate through workshops / 
seminars and support groups, the church leaders, church members including the youth, 
young adults as well as, children about sexual abuse and how to protect themselves or ask 
for help. 

At Golgotha Church the responsibility rests upon several committees. First of all we 
have the Administrative Board which is the governing body of the church. The Council 
of Ministries includes the Education, Mission, Family, Children & Youth, Community 
Services, Health & Temperance. The goal of several ministries of the church— includes 
helping prevent the spread of diseases, with each one fostering empowering relationships. 
Yet pastors, in their pivotal roles, act as gatekeepers of the flow of information, 

In the last days, God says, "I will pour out my Spirit upon all people". We 
cannot give up on our young people. We need to take the time to listen to their ideas. We 


have to give them a chance to show their leadership skills. We have thank God for their 





° Lee W. Carlson, Child Sexual Abuse, A Handbook for Clergy and Church Members, Library of 
Congress Cataloging-in-Publication Data, (Valley Forge, PA: Johnson Press 1988), 12. 


presence. The pastor, and adult members, must foster and develop a mentoring 


relationship. 
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CHAPTER TWO 
BIBLICAL FOUNDATION 

Christianity and the church have provided the foundation of the Christian morals 
and culture within which western societies live. People organize their lives and 
relationships with others based on values that are rooted in the Bible and other religious 
texts, and are believed to be universal. 

Given the role that religion has played, and continues to play in our lives, it is 
worth questioning the positive cultural outcomes of church intervention in societal issues, 
as well as the influence religious texts have had on the formation of public morality in 
regard to any type of abuse. Specifically, some people have started questioning the roots 
of the outrageous phenomena linked to the tremendously scandalous incidents resulting 
from the actions of some Christian priests. 

Church is said to propagate a culture of silence and timidity, which not only 
discourages any type of resistance, but which depicts sexual abuse as the seeret that 
should be hidden, so that no living soul can reveal the shame to which the victim was 
exposed. Freeman supposes that the culture dominated by religion, that of sexual shame 
and secrecy, is to be blamed for the high level of child sexual abuse happening in 
religious settings." In addition, he criticizes the Catholic Church for justifying sexual 
abuse by citing the evil nature of individual human beings, without questioning the very 
roots of the religious system. 


"Freeman, Hadley, “Church Culture of Shame 'Feeds Abuse". The Guardian, (2002) accessed 
September 23, 2015 http://www .theguardian.com/uk/2002/dec/04/fashion. religion. 
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Patterns regarding the perpetuation of sexual relationships between children and 
adults can be traced historically, even before biblical times, through societies such as 
ancient Greece and its “boy love” ideas”. However, it can be assumed that Christian 
morals imposed by the Bible have significantly affected human culture by defining sin 
and guilt, as well as by propagating the ideology of. modesty and Puritanism, and thereby 
affecting our attitudes regarding the issues of sexuality and child molestation. 

Christianity laid the groundwork for viewing sexual frivolity as a sin, and the 
sexual act as the opposite of decency. In Christianity, sexual desire was no longer viewed 
as something natural, but merely as the sick inclination caused by the inability to master 
an individual’s inner devils that rule his desires. Any type of sexual relationship with 
children was detested and condemned by the Christians. The influences of the Greek and 
Barbarian cultures, with their acceptance of “boy love” and similar behavioral patterns, 
were no longer approved of in the modem society that evolved through living according 
to the rules of Bible. 

This change in the societal moral code is evident and indisputable. It is possible 
to look for proof and foundational quotations from the Old and the New Testaments to 
understand the process of this change, as well as the exact meaning of the Bible phrases 
that set the basis for it. It could be expected that the approaches to the issue of child 
sexual abuse and sexual relationships with children would differ between the Old 
Testament and the New Testament, 

The current chapter focuses on the investigation of the role of the Church in 
regard to child sexual abuse. The chapter will analyze the selected passages from the Old 


and New Testaments. The selected passage from the Old Testament is 2 Samuel 13, and 











*Florence Rush, The Best Kept Secret (Englewood Cliffs, N.J.: Prentice-Hall, 1980), 97-110. 
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the selection from the New Testament is Matthew 18. The passage from 2 Samuel tells 
the story of Amnon, David’s son, and Tamar, David’s daughter. The passage from 
Matthew provides warnings regarding sexual relationships with children. 

The chapter consists of five parts, including an introductory paragraph, the first 
part that is devoted to the passage from Samuel, second part that is devoted to the passage 
from Matthew, a section that focuses on conclusions, and a reference list. The chapter 
will provide insight into different perspectives and interpretations of the biblical 
passages, through which the author’s position toward the role of the Church in regard to 
the sexual abuse of children will be formulated. 

2 Samuel 13:1-22 highlights the story of Amnon and Tamar. Amnon was the 
oldest son of David, and he enjoyed the greatest love and admiration from his father. 
Amnon had a brother, Absalom, who had a sister called Tamar. One day, Amnon noticed 
that he had fallen in love with Tamar, and he was filled with sexual desire toward her. 
‘Tamar was a beautiful, decent and pure young girl, who had never had any type of 
relationship with a man before, and who strictly kept the rules of the state of Israel. 
Suffering from one—sided and forbidden love for Tamar, Amnon started feeling worse 
and worse every new day, and his friends and relatives expressed the assumption that 
Amnon was severely sick. Amnon’s friend, Jonadab, to whom Amnon disclosed the 
reason for his sickness, advised Amnon to ask his father for a favor. Yamar was to cook 
the food for Amnon in his presence, and feed him from her hands, which was expected to 
lead Amnon to the desired consequence. Amnon had done everything precisely the way 
Jonadab advised him. After Tamar came to his place and prepared food for him, he asked 


all the servants to leave, staying alone with Tamar. Amnon did not listen to any of 
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Tamar’s convictions of the sinful nature of his intentions, nor did he listen to her begging 
him not to fulfill his plans. After Amnon raped Tamar, he felt supreme hatred to her that 
was even bigger than his love for her. He dismissed her immediately, leaving her in 
shame and dishonor. Tamar went home to Absalom, who understood what had happened, 
and became angry and disappointed with Amnon’s behavior, subsequently never talking 
to him again. Remarkably, David did not punish Amnon, for David loved him as his 
oldest son. 

Walter Brucggermann, one of the most influential Old Testament Scholars, in his 
interpretation of 2 Samuel 13 chapter declares that “Tamar is a highly visible person in 
the court (v. 18). When she leaves the presence of Amnon, she changes her dress and 
appearance, removing her clothes which mark her as a virgin (v. 19). Thus she makes a 
public gesture of humiliation, which also serves to indict Amnon. Amnon may have 
wished, like his father, to have his wrong covered over and hidden from public notice; 
Tamar, however, will not comply with such a cover-up. Because she has now made the 
scandalous matter visible, the other characters in the narrative must respond. They must 
deal with the new situation which Tamar, by her shame, has made visible.” 

Brueggermann continue to say that, “Abruptly Absalom, who now emerges as the 
central character in the story, appears as Tamar's vindicator. Absalom’s response is first 
given in verses 20 and 22. Toward his sister Tamar he is caring and in solidarity. His 
counsel is, “Hold your peace,” stay cool-a profound understatement that we can 
understand only through subsequent events. One (even Tamar) might have thought 


Absalom was dismissing her rape as unimportant. As it turns out, however, Absalom 





* Walter Brueggermann, First and Second Interpretation A Bible Commentary for Teaching and 
Preaching (WJK) Westminster, (Louisville, Kentucky John Knox Press, 2012), 288. 
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intends to relieve Tamar of the burden of tage and resentment. Absalom assures his sister 
he will carry her wrong in his heart. As the narrative makes clear, Absalom does indeed 
carry the humiliation of his sister until he can work revenge for her.” 

Brueggermann brought the issue of David's silence in spite of his anger, as the 
authority figure and parent. “David’s response is noticeable and dramatically terse. 
David is “very angry.” We are not told at whom. That is all. David says nothing. He 
does nothing. The narrative knows that David himself is so compromised by his own 
past action he can do nothing. Indeed, Amnon’s affront is modest compared to David’s 
earlier action concerning Uriah. We do not yet know what future David’s anger may 
have, Thus far we have high drama, but it is all prelude. Only now do we come to the 
plot that concerns the narrator.”° 

J. Vernon McGee in his commentary series of First and Second Samuel has given 
a warning to parents by saying: “Christian parents need to realize that they need to spend 
time training their children. Don’t get the impression that you are raising a little angel. 
There are many parents who treat a child as if he were a cross between an orchid and a 
piece of Dresden china. They believe that if they apply the board of education to the seat 
of knowledge they will break him in pieces or he will come apart. Proverbs 23:13 says, 
“Withhold not correction from the child: for if thou beatest him with the tod, he shall not 


die. 106 








* Walter Brueggermann, First and Second Interpretation , 288. 
° Walter Brueggermann, First and Second Interpretation, 289. 


63. Vernon McGee, First and Second Samuel Bible ~History of Israel - Commentary Series 
(Nashville, Tennessee: Thomas Nelson, Inc. 1991), 247, 


37 


In the context of Christian tradition, Amnon’s behavior is considered to be a sign 
of spiritual and moral wickedness. Although he inherited David’s blood and family 
affiliation, Amnon had nothing in common with his father’s strong spirit, wisdom, or 
obedience to the rules. It can also be assumed that Amnon’s failure to get control over his 
desires and failure to behave with a sense of the moral duty can be linked to the 
drawbacks and general weakness of his character that might have resulted in other 
immoral incidents. Matthew Henry, in his commentary on the Bible, assumes that if 
Amnon had not forsaken God, the situation with Tamar would never have occurred. This 
makes it possible to express the supposition that the concept to sexual abuse as traced 
back and described through the Old Testament, was caused by humans’ retreat from God. 

Furthermore, Henry considers it to be an element of the natural order that David, 
the godly parent, was afflicted with a son with a weak mind who was tempted by the 
devil. The sexual desire and lust for Tamar that Amnon felt was due to his unclean spirit, 
and imposed by the devil. Viewing the act of Tamar’s rape as the consequence of 
Amnon’s overwhelming lust, it appears necessary to define the background of this lust as 
outlined in the context of the Old Testament. 

In Henry’s interpretation, every stage of sin gets physical expression, or 
embodiment, even though sometimes it is covered with a reference to moral suffering’, 
Even the very conviction of Amnon’s sickness being the linked to love is incorporated in 
Amnon’s mind through the negatively motivated Jonadab. It is also necessary to mention 
that even though the sin directly concerns only two people involved, the design and 
planning process involved Amnon’s friend, Jonadab, who might be assumed was not 


7 Matthew Henry, Matthew Henry's Commentary on the Whole Bible (Peabody: Hendrickson, 
1994), 457. 
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Amnon’s sincere friend. Knowing the Israclites’ rules and beliefs, and the very cruel and 
humiliating nature of Amnon’s plan, Jonadab could have tried to convince him to refrain 
from it. In contrast, Jonadab not only did not stop Amnon, but he incentivized his lusty 
desires by providing strong moral justification such as love sickness. Instead of helping 
Amnon recognize the bad physical feeling as the sign of guilt and the resistance of the 
critical mind, Jonadab helped Amnon develop his plan, which made him indirectly 
involved and guilty of the sexual abuse act. Remarkably, Jonadab did not make any 
aitempt to get Amnon change his plans, nor was he surprised or shocked. In addition, he 
did not feel any specific condemnation or disgust by what Amnon revealed to him, 
which, in turn, might hint of the corrupted nature of Amnon that was known to other 
people even before the act occurred. Alternately, this may have been indicative of the 
mental state of transgression of all the family members, for Jonadab was also Amnon’s 


relative. 


The concept that lust is the sexual desire of the unclean spirit is based on two 
deductive ideas. First, Amnon’s lust was seen from the very beginning as sinful, 
unnatural, and opposed to both the societal norms and to the natural order of things. The 
source of this lust may have been found in the phenomenon of the forbidden fruit. 
Incestuous relationships were indisputably taboo for the Israelites, and human nature 
functions in a way that forbidden fruit is always the most desirable. As a brother, Amnon 
was expected to protect the virtues and purity of his sister, but instead, he doomed her to 
live in disgrace for the rest of her life, having destroyed the virtue that he was to protect. 

The contradictory point is that Amnon could have subconsciously known the 


sinful nature of his desires, and that is partly why it was so difficult for him, It is possible 
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that Amnon had mistaken the symptoms of guilt for the symptoms of one—sided love for 
Tamar, and that made him feel physically sick. 

Moreover, Henry believed that the very design of the action was put forth by the 
devil embodied in the person of Amnon’s kinsman, who also had a part of David’s blood 
in him’. This makes it possible to assume that Henry emphasizes the idea that corrupted 
blood intoxicated the whole dynasty and in turn should be considered the cause of the sin, 
while for the family not infected by sinful inclinations, something similar is impossible to 
happen. 

Ellen White’ also maintains the position that the action committed by Amnon is 
an ultimate sin, which is actually not that much caused by Amnon’s personal will and 
desires, but is considered the result of David’s wrongdoing, and is also seen as a warning 
delivered from God. She indicates that Amnon, the first and most beloved of David’s 
sons, was chosen to bring David’s sin continually to David’s mind, making him the 
example of the family, in an effort to realize the full weight and consequences of his 
actions toward Uriah and Bathsheba. Injustice created by David led to transmission, 
through the corrupted blood, of the predominance of. fleshly desires over the heavenly 
spirit, and this found physical incorporation in the act of raping of Tamar, the half—sister 
of David’s son Amnon. White adds the secular dimension to the issue of sexual abuse 


through referring to it not only as the “sin” but also as “the great crime”. White hints that 


* Matthew Henry, Matthew Henry’s Commentary 457-458. 
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the sins that David committed were duplicated through his sons’ fate, stating that, “his 


sons acted over the sins of which he had been guilty.” 


Further supporting the idea of family guilt, Rhodes suggested that the shame that 
was on the house of David possessed no personal character; rather than being a private 
issue, it was more an issue of community concem. Having raped his own half—sister, 
Amnon had not simply committed a sin, but he had committed the utmost crime for 
which he should be charged to the bloodguilt, Rhodes" further commented that even 
though Amnon’s actions were unforgivable and had to be retaliated, similar to the story 
of the woman of Tekoa, the bloodguilt was imposed not only on the primary sinner 
Amnon, but also on everyone that interfered with the fulfillment of ‘justice. It is vital to 
define how justice could have looked if it had not been neglected. Justice could have 
served as a kind of remediation for Tamar, if it could have helped her somehow. Tamar 
accepted her fate of being disgraced and socially excluded due to the sin of which she 
was not guilty. With her acceptance of guilt for the sin, her body also underwent some 
changes to signify the life she was forced to lead. She rejected every single item from her 
past appearance that could have wakened the sinful, lustful desires in Amnon. Rhodes 
criticized David for not having punished Amnon for his behavior, since through his lack 
of action, David had prevented justice from being carried out. Amnon’s sin was so 
violent, immense and dreadful that the shadow of it, the only reminder of its occurrence, 


obtained physical realization through naming the impression of land that was polluted by 
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it. Thus, Rhodes said: “David interfered with the process of remedying a grievous offense 
that polluted the land.” ? 

It is also possible to analyze Amnon’s action from the Perspective of socially 
based behavior patterns. Banks, for example, claims that the Old Testament legitimized 
the oppressive and humiliating situation in which the woman was placed, in light of 
monogamy being the accepted form of societal coexistence. Physical inequality caused 
the man’s abuse of his powers, which, in tum, “debased the womanhood” ? in general. 
While Banks did not comment precisely on the case of Tamar and Amnon, her 
commentary on the historical meaning of the Old Testament Jays the ground for Amnon’s 
sin being explained by the very physical possibility of it. 2 Samuel 13:19-21 highlights 
that Amnon was physically stronger than Tamar, and this excluded any possibility of her 
physical resistance; the two were not equal from the very beginning of the abuse. Thus, 
the only means that Tamar could turn to in an effort to stop Amnon was reasoning and 
through addressing his critical mind, which was much weaker in him than his fleshly lust. 
Banks states that the change of approach to women’s role in society was caused by the 
shift of social morality from monogamy to polygamy, which resulted in an increase in the 
social status of men and a decrease in the social status of women. Women were basically 
relegated to an inferior position to that of the authoritative men, and were almost made 
equal to any other type of property, such as real estate, animals or slaves. The Old 


Testament described the position of women as having been put under the authority first of 
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a father and then of a husband. Social, religious and legal affairs have established the 
dominance of men and the underestimation of the role of women." 

The social structure outlined above contributes to our understanding of Amnon’s 
behavior in the context of society at that time. Considering that society, and the dominant 
positions of men within it, the context may have cultivated the thought that the act of 
sexual abuse of women might not be a supreme crime. As it was in the case of Amnon 
and Tamar, the incorporation of the thought that women were somehow worth less than 
men meant that women’s desires and feelings might be neglected or ignored. Continuing 
the applied paradigm, Amnon demonstrated little concern for Tamar’s feelings or the 
future consequences she alone would have to face. He was not punished by his father for 
his act, nor did he undergo any disapproval from society. Therefore, taking into account 
Banks’ position, I assume that in the society depicted in the Old Testament, the behavior 
displayed by Amnon could be considered normal, or at least frequently occurring. It does 
not, however, mean that the religion or Church approved of it, since sexual abuse, and in 
particular the act of incest, still remains a sin in the Old Testament. 

Cooper-White considered the incident between Tamar and Amnon to be a 
combination of incest and domestic violence. She argued that both the narrator and the 
interpreters mostly paid attention to the perpetrator’s side, and by doing so expressed 
sympathy for him, even empowered him for the act, instead of taking Tamar’s side!*. 
Tamar’s feelings were barely covered in the verses, In contrast, the transformation of 


Amnon’s perspective before and after the act was provided, according to Cooper-White, 
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to further enhance the humiliation Tamar experienced. It can also be assumed that the 
reaction of David illustrated the views of women in society in general, as Cooper-White 
stated that the verses made it clear that the crime committed by Amnon mostly consisted 
ot his not taking into account the laws, and David’s tights on property, more than the 
sexual abuse of his half—blood sister. Cooper White expressed the assumption that had 
Amnon properly assumed “his ownership and responsibility over the victim,”!*the 
forcible sexual relationship would have been accepted as a betrothal by the king. In the 
old Hebrew religion, having a sexual relationship with a woman, regardless of the 
woman’s consent or lack thereof, was considered means of declaring an engagement. 

Itis also possible to apply the analysis of discourse and linguistic patterns that are 
used in the formulation of the passages. Gravett mentioned that it is vital to thoroughly 
review the specifics of the language used in the Old Testament to describe forcible, non- 
consensual sexual intercourse, labeled today as rape’. In fact, the Old Testament has no 
direct references to forcible sexual acts as constituting rape. This requires the additional 
attention from the reader to the vocabulary used, word order, and some possible textual 
clues given in the verses. Hodge stressed that in Samuel 13:19-22, the words “sister” and 
“brother” are more than frequently used, which could have been done in order to further 
reinforce the view of the sinful nature of the act, and to underscore that the sin is not only 
immoral, but also against human nature!®. The act is no ordinary act of sexual 


relationship, since first, it is an act of violence and sexual abuse. Secondly, it is no 
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ordinary sexual act as it happened between brother and sister, which made it “the incest 
of a violent sort”. The violent act of incest was not an ordinary type of incest, since it was 
“fortified with rape”. In the phrases that Tamar used to try to convince Amnon to 
refrain from his initial intentions, the allusions and references to the old Israeli laws can 
be traced, and this illuminates the position supported in the verses. Thus, in her fight with 
Amnon, Tamar tumed to her last source of hope, theological argument, saying, “No, my 
brother, don’t force me, for no such thing should be done in Israel,” This refers to the 
arguments from the Torah, the Hebrew book of Law, which forbids any type of sexual 
relationship between brother and sister, be they siblings from the mother’s side or from 
the father’s side. 

Bader also based her analysis on the specific narrative passages in the verses, and 
she also concluded that the narrator, based on his choice of language, was not objective 
or indifferent, but afier the sexual abuse act, took the side of Tamar. Through taking 
Tamar’s side, the narrator implicitly expressed support and identification with the weaker 
ones, the oppressed ones, and further supported this position by applying their 
perspective on the incident, using the linguistic expressions they would have used in this 
situation. Bader also stated that the position chosen by the narrator made it possible to 
generalize the overall attitude to the act of sexual abuse in the society.? Thus, the 
narrator opposed Tamar as a character with the sense of reason and Amnon as an 
egotistical, irresponsible character with no respect for his country’s laws and traditions. 


Bader stated that the scene after the rape was provided to make the reader condemn 
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Amnon even more. Amnon’s character was fully disclosed in this scene, which helped to 
build antipathy for him. Tamar provided him with two options of entering into 
relationship with her on a legal basis; one was given before the act and would be 
beneficial, and the second one, though perceived as a way to save reputation and honor 
after the crime was conducted, would be still acceptable. However, Amnon rejected both 
of the alternatives that could have provided an opportunity to save both his and Tamar’s 
good name. The interpretation found in Bader’s book is built on a specific approach to 
the condemnation and evaluation of an action, and it can be deduced that the reader 
should condemn Amnon’s refusal to follow Israeli laws and traditions more than the sin 
committed. The issue of sexual relationship between the brother and sister can be 
resolved and justified on a legal basis, and the reader’s antipathy for Amnon, according to 
Bader, is expected to be built more on his actions against the word of the law than his 
actions against the principles of religion. 

Mulzac also details the approach according to which Tape, an act of sexual abuse, 
is considered a violation of the societal order and tules, and is condemned based on the 
reason that it contradicts societal rules. He stresses that throughout the stories from the 
Old Testament, the major argument against any forcible sexual act, especially an 
inordinate sexual act involving extreme violence which violated the rules of nature, was 
that it ought to not be done, which introduced allusions to taboos existing in the primitive 


society”', The Israelites’ moral position on incest was illustrated in Tamar’s speech 
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which, despite the lack of theoretical or practical reasoning or explanation, opposed it 
based on the inner conviction that it had no tight to be conducted. 

At the same time, Newsom and Ringe assume that the narrative figures that were 
presented in the passage only make the task of understanding the nature of the sin more 
complicated. The authors even suppose that it could be interpreted that Amnon had not 
sinned in terms of an incestuous relationship. Further, it remained unclear what Tamar 
meant by stating that action like this should not be done in Israel. The authors present 
three points; first, there were laws that prohibited relationship between people born from 
the same parent(s), and second, that although it was not accepted by the Israeli society, 
this rule could be overridden by members of a royal family, which lived according to its 
own rules, Lastly, if Tamar had not implied any incestuous issues in her outery, then she 
might have meant the marriage between brother and sister, which would climinate the 
sinful nature of the act, at least in the eyes of society”, 

When Amnon had satisfied his fleshly desires, he was no longer capable of 
enduring Tamar’s presence, which might signify grief, or hatred caused by the feeling of 
guilt, an expression of Amnon’s totally rotted and corrupted egoistic nature. What was 
especially remarkable was not just the reaction of Amnon, but the reaction of Tamar 
when she asked him not to make her leave the place because it would be much worse 
forher than was the actual act of rape. In addition, Newson and Ringe turned their 
attention to Absalom’s reaction to the incident. Absalom had not only easily figured out 
what had happened to Tamar, he also advised her not to dwell too much on the case, as if 


diminishing the horror of what had happened. Moreover, Absalom reproached Tamar, 
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saying that, after all, Amnon was her brother. Based on Absalom’s reaction, it might be 
concluded that the sin was cither not that terrible for the Israelites, or it was considered 
common. 

Ingeborg V. del Rosario, in his Research Paper, has mentioned: “We do not hear 
Tamar’s voice again; however, buried in the next chapter is a verse that offers light to 
what was otherwise a dark, grim ending of her account. There was born to Absalom 
three sons and a daughter named Tamar, a beautiful woman.” (2 Samuel 14: 27).”3 

Phyllis Tribe comments on this verse: Strikingly, the anonymity of all the sons 
highlights the name of the lone female child. In her Absalom has created a living 
memorial for his sister. A further note enhances the poignancy of his act. Tamar, the 
daughter of Absalom, “became a woman to behold.” From aunt to niece have passed 
name and beauty so that rape and desolation have not the final word in the story of 
Tamar.2 

The opinions differ among the various interpreters regarding the role of religion 
and the evaluations of the act of sexual abuse conducted by Amnon. The act is mostly 
considered a great sin for it was unnatural and did not follow the rules of Israeli society, 
however, it remained unclear whether it was or was not permissible to have sexual 
relationships among children of the same parent or whether it was referred to as a sexual 
relationship before marriage. In general, the interpreters stress that the sin was not deeply 
condemned or detested in the society, which makes it possible to assume that similar acts 


were either common or at least not forbidden. 
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Matthew 18 disclosed one of his five major discourses. The verses are devoted to 
the issue of relationship with children, and the analyzed passages help to define the 
position with regard to child sexual abuse proclaimed within the New Testament, As in 
the Old Testament, sexual abuse, including child sexual abuse is considered the big sin. 

The material of the chapter, in general, is built on the theme of Jesus’ life, and his 
relationship with the Christian community. Matthew turns the attention of readers to the 
socially important, sometimes controversial, issues that comprised an essential part of the 
mental health and growth of decency within the Christian community. Matthew 18 
disclosed characters, matters and attitudes of people, skillfully compiled in a set of 
interconnected parts. Didactic aims of the chapter cannot be ignored. The chapter is 
organized in a way that every reader will be sincerely affected and plunged into 
philosophical contemplations of morality, sin and the nature of sin, as well as the 
consequences and punishment that individuals will have to accept in the event that they 
cannot resist the temptation to commit a sin against which the verses warned. 

Matthew 18:6-7 disclosed the source of threats to moral decency within society, 
as well as provided a number of warnings to both leaders and to ordinary believers. The 
passages warned against molestation and child abuse. The narrator is Jesus Christ, who 
claimed that the one who would entice the children, “the little ones” that believe in him, 
would have to bear terrible consequences as punishment for their action. The sixth and 
seventh passages were generalized and rather vaguely formulated, which set the basis for 
a variety of religious and scientific interpretations of these passages and attempts to 
narrow and limit them to certain characters or attitudes. The threat mentioned and warned 


against in the passages was portrayed as an external threat that might be man—made, but 
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was extrinsic, coming not from the Church, but from a single specific individual. The 
seventh passage included a philosophical point devoted to the issue of temptation that 
was formulated cither as a threat and warning or in the form of grief and condemnation. 
In the seventh passage, it was said that the world is suffering from temptations, but the 
one who falls for temptation will suffer even more. 

Dr. Knox Chamblin, in his commentary on the Bible, states that the function of 
the two passages, the sixth and the seventh, is to identify the threat and to express the 
warning to the leaders. Talking about the nature of the threat, the researcher characterizes 
it as the threat coming from others, an external threat. This makes it possible to deduce 
that the threat of child sexual abuse is not the threat that might be somehow due to the 
inner nature of religion or the influence of clergy, but entirely depends on the specific 
nature of the individual, and his ability or inability to resist temptation. The threat 
concems not the whole mass of believers, but largely “the little ones,” meaning children. 
Children are exposed to external pressures. Remarkably, external pressure can also come 
from within; however, it is more likely that the threat of child sexual abuse is linked 
mainly to the life and principles of the person living outside the church, Chamblin makes 
a remark that since the chapter is, in general, dominated by the issue of life outside the 
church; the threat comes from the outside”®. Therefore, unlike 2 Samuel 13 in the Old 
Testament, the issue of child sexual abuse is affected by the division of humanity into 
those being “inside” and those “outside” the church. It does not, however, mean that the 


sin has diminished in its meaning, but it signifies the emergence of the perspective that 
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the individual affiliated with Christianity is morally incapable of committing such a big 
sin. 

The scale of the sin acquires the new dimension being contrasted in the sixth 
passage to the punishment awaiting the individual who falls into temptation. Thus, in the 
sixth passage it is stated that the one molesting “the little ones” would be better off dead 
or having endured immense sufferings than having faced the punishment for the sin. The 
sin, therefore, transforms into something that deserves to be revenged or punished more 
severely than with death, which is already the highest measure. As it was mentioned in 
the previous part of the paper, Amnon from the Old Testament was not charged with any 
type of retribution for raping his sister, as the love his father David felt toward him 
surpassed the scale of the sin. The verse is also a warning to the leaders; Chamblin says 
that the verse should make the leaders aware of the danger of positioning themselves as 
spiritually superior to other believers. The leaders should resist the temptation of 
assuming dominant positions in society, as that might lead to them stumbling and causing 
others to stumble. The verse is designed to equalize the disciples, the church leaders, with 
other righteous Christians, as they are reminded that they have also been and can remain 
“the little ones”. If applied to the issue of sexual abuse, the warning should not only 
prevent the emergence of intrinsic danger, but also encourage leaders to protect and 
provide security to the ones that are incapable of taking care of themselves. 

On the other hand, Chamblin suggests another interpretation of the source of the 
threat that is rather controversial, compared to the one previously outlined. Since the 
punishment for child sexual abuse is worse than death from drowning, it might be 


envisaged that in the passage, Jesus referred to people whose religion, Christianity, 


oi: 


enables eternal life. The suggestion is that the believing person will link the warning to 
the pain experienced during the whole eternal life, whereas non-believers are likely to 


consider death the highest penalty. 


Chamblin’s interpretation of the seventh passage tangibly contrasts the Seventh- 
day Adventist theorists’ interpretations of 2 Samuel 13:19-22 of the Old Testament. 
Almost all the reviewers saw the sin that Amnon committed in connection with his family 
heritage and the actions once taken by David. The cause of Amnon’s sin was said to lie in 
the corrupted blood. On the other hand, in the New Testament”, the notion of personal 
responsibility appeared. Thus, he defines the two main theses of the seventh passage to be 
inevitability and responsibility. Even though Jesus said that the offenses “must come”, 
the personal responsibility of every individual for his actions is not lessened, and neither 


is the guilt of the offenders justified. 


On the other hand, it is worth mentioning the possible consequences of idealized 
humility in the culture. The sixth verse, using children as an example, might serve to 
idealize humility, as it speaks to children’s inability or lack of power to speak out in case 
harm is done to them and symbolizes their stumbling and resistance. Freeman implies 
that religion has contributed to the dominance of shame and secrecy in the private and 
social areas of people’s lives, and this influences the paiterns of their sexual behaviors as 
well. Freeman states that Christianity as a religion “can be used to encourage abuse but 
discourage the abused from speaking out”’, As a result, children, though being harmed, 


are raised in fear of speaking out and reporting the occurrence of violence against them. 
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Moore, et al. supposes that “The invasion by another of a child’s inner self causes greater 


damage to the soul than perhaps any other type of abuse”?*, 


Summarizing Matthew Henry’s commentary in regard to this passage, it can be 
said that the key objective of the verses was to protect the little ones from any type of 
abuse. Henry assumes that causing any harm to Jesus’ little ones means causing harm to 
Jesus himself. Henry also states that in the very formulation of the verse, the possible 
crime is supposed. Causing harm to the little ones, the unprotected and inferior in the 


society is considered a crime and a sin by its very nature”®. 


The interconnectedness of human actions is also evident through the little ones 
believing in Christ and thereby being united to him, which makes Jesus Christ be 
involved in the partaking of the benefits of their sufferings. The dimensions of the sin 
should not be underestimated. Henry claims that the dimension of the sin is easy to 
evaluate through the horror of the punishment that one will have to face for committing 
the sin. 

‘The seventh verse is devoted to enlightening and clarifying the offense. The 
concept of an offense can be defined in two ways. An offense is an intentional action that 
causes guilt, driving the person away from good and making him tum to evil. An offense 


is also the action that causes grief, making the heart of the good ones sad. 
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Taking the afore outlined interpretation into account, it can be concluded that 
child sexual abuse is an offense at any rate, as it occasions both guilt and grief and harms 


the righteous people, making them suffer physically and spiritually. 


Wiersbe viewed the chapter including the two verses selected for this analysis in 
terms of the study of humility. Commenting on Matthew 18, he stated that the discourse 
regarding a child was chosen for consideration because the child in its innocence has all 
the features required for humility. The humility of an unspoiled child consists of such 
virtues as trust, the desire to help others, the absence of selfish desires and lust. Children 
are also dependent on other people, and that puts them in an inferior position, for they 
cannot protect or fully take care of themselves. The weakness of a child as an example of 
humility resembles the case of Tamar, who was also physically weak and could not resist 
the pressure from the person stronger than her. Wiersbe suggests that talking about “the 
little ones” in the passage, the two concepts of a child can be traced: a child as an 
example of humility, and a child as the child of God, regardless of the age. Therefore, the 
punishment worse than drowning with the milestone hung on the neck is an inability to 
enter the kingdom of God for the ones who have not managed to reach humility 
themselves or who have used for their benefit, even for satisfaction of fleshly lusts, the 
humility of others. Remarkably, Wiersbe does not analyze the verses in terms of physical 
abuse of a child, but states that the passage might be interpreted in terms of causing other 
people to stumble. Wiersbe also claims that the seventh Passage should be interpreted as 
a cost of humility. He states that the truly humble person must not only think of himself 
and remove anything causing him to stumble, but also help other people not to stumble. 


Therefore, stumbling, specifically, making a sin of a sexual nature toward children causes 
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a chain reaction and harms everyone directly or indirectly involved. Wiersbe’s 
assumption opposes the interpretation of 2 Samuel 13 where people involved in the 
sexual abuse act not only caused other people to stumble and suffer, but also did not 
receive any punishment for making the innocent, humble person stumble? 

In these days of child neglect and child abuse, we need to take Christ’s warning 
seriously. “It is better to drown with a heavy millstone around one’s neck, than to abuse 


a child and face the judgment of God.” (Matthew 18:6)! 


Commenting on Matthew 18, Love* focused on the development of the paradigm 
reversal and its realization throughout the chapter. To better understand the position. 
outlined in the 6th and 7th verses, it is necessary to look for background and origins in 
earlier verses. Love says that Jesus demonstrated the paradigm reversal when he placed 
the child that was perceived as an inferior member of society in the middle of the 
disciples to answer the question about the greatest individuals in the kingdom of heaven. 
Using the metaphor of “the little ones” in reference to children, Jesus illustrated the high 
spiritual status of the little ones, namely the ones that even though they were unprotected 
and seen as inferior in society and might be physically weak, managed to preserve the 
utmost humility. Humility, as demonstrated by children, is the key to the kingdom of 
heaven. Blessing the children, as well as warning everyone against making them 
stumble; Jesus reaffirmed their affiliation with the kingdom of God. Belonging to the 
kingdom of God, children, the little ones, should no longer be perceived as a physical 


object because their spiritual selves are devoted to the Church and belief. Making them 
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stumble would mean preventing them from entering the heavenly kingdom, taking them 
away from Jesus Christ, and turning them back to Earth with its fleshly temptation. 
Therefore, any type of abuse is considered a sin, not only against the individual, but also 
against Jesus Christ as well. 

‘The sexual abuse of children is considered terrible in its nature both because it is 
an act involving physically and socially unequal individuals, but also because it harms the 
individual’s spirit. Moreover, through further analysis of the verses, one more difference 
between the Old and the New Testament can be identified. In case of Tamar and Amnon, 
society has not remained indifferent to the sin. Also, Jonadab and David became 
indirectly involved in the act of sin, for which they were not punished. In the seventh 
verse, it is advised not only to resist the temptation but also to resist the very idea of it 
and people that appeared to be spiritually weaker. If that warning was given to Amnon 
not only could he have refused the plan of satisfying his fleshly lust, but he should have 
never spoken with people supporting the evil in him. 

Walvoord and Dyer stress that Matthew 18: 6 does not necessarily have anything 
to do with sexual abuse or forcible sexual relationships with children. The authors claim 
that as any sin takes people away from Christ, the verse cannot be limited to one 
particular type of the sin. They maintain that physical death for causing believers to fall 
for temptation to commit a sin is preferable to spiritual judgment™. 

It is necessary to say that the Seventh-day Adventists have not recorded extensive 
commeniary on Matthew 18: 6-7. At the same time, some special points in the existing 


interpretations can be found. For example, defining who is meant by “the little ones”, two 
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options might be true, namely, “the little ones” are mentioned to prove Jesus’ point about 
humility, or given the genesis of the Greek word for child, the child can be considered 
every individual at the age of twelve. It is assumed that in this verse, Jesus discussing 
children actually meant individuals who have reached the age at which they can believe 
or sin. It might be implied that a sin is a controllable action the individual decided to 
take. It would be logical to apply Tamar’s example for the purpose of comparison and 
contrast. Even though Tamar was old enough to sin, she had not made the decision 


herself; however, she was still considered guilty of it in the Israelite society. 


According to Adventists, children might be made to stumble in several ways, 
including interfering with their life so as to not let them serve the Christ, or directly 
through physical actions that involve children in activities opposing the Lord’s principles 
and morals. Thirdly, this could be done indirectly by showing them a negative example, 

The Seventh-day Adventist Church strongly condemns any possibility of child 
sexual abuse. Commenting on Matthew 18: 6-7, they state that any abusive act should be 
considered a violation of personhood and is offensive not only to the individual, but also 
to God as it contradicts the principles of religion. Physical abuse is the expression of the 
Perpetrator’s inability to follow the right pace. It also can be treated as a forcible act 
aimed at making another person stumble, and since the Adventists adhere to the thesis 
about any individual being a child of God, they agree to the absolutely negative 
evaluation of the act and to the punishment given for it. Seventh-day Adventists consider 
any act of sexual abuse to be the act of betrayal. Adventists claim that any abuse of 


authority, power or responsibility should be deeply condemned, for it affects the very 
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heart of the victim’s feelings, shattering his capacity to serve as an example of humility, 
or to believe in love and trust. Adventists base this position on the words Jesus 
pronounced in the sixth and the seventh verse of Matthew 18. They claim that Jesus used 
strong language to condemn the actions of anyone who used any resources building his 
superiority to cause a child to commit a sin, to be involved in a sin, or to stumble and turn 
from the right path to the Kingdom of Heaven. 

At the same time, some divergence in the interpretations provided by the Seventh- 
day Adventists can be traced. The divergence mainly concerns the interpretation of the 
metaphor of “the little ones”. Thus, in the Seventh-day Adventists’ Church Manual, the 
sixth verse is used in reference to the practice of safeguarding children.*° 

The verse is used as a basis for Church policy, which opposes Chamblin’s idea of 
the threat being external. Adventists selection and supervision of the individuals that 
serve as leaders and participants in the programs for children is based on this premise. 
Though condemning any type of abuse, Adventists take charge of safeguarding only the 
children engaged in the activities led by the Adventist church. Adventists insist that 
children should be protected from abusive situations and any case of an attempt to abuse 
children physically, sexually or emotionally should be reported in accordance with the 
local laws. 

Seventh-day Adventists warn against the terrible consequences that will come as a 
punishment for committing sin. They outline that causing children to sin by any means, 
whether through physical, moral or social pressure, will lead to sufferings so great that 


one would prefer to be killed by drowning, which at the times when the Gospel was 
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written, was considered the most cruel type of death penalty. On this point, Adventists 
agree with other researchers, turning to the text provided in Matthew 18: 5, suggesting 
that if the one does not agree that sinning against the child is equal to sinning against 
Jesus Christ, he should note Matthew 18: 5 and consider the opposite alternative. This is 
further supported by examples from Ac 9: 4-5, when Paul, on the road to Damascus, 
encountered the situation that made him learn this lesson. He later expanded the truth to 
the brethren in Corinth. The Seventh-day Adventists stress that the punishment will be an 
effective warning only for those who affiliate with Christianity and believe in eternal life. 
The danger of spending eternity in suffering and without forgiveness would appear to 
them to be the most horrible of all punishments possible. However, non-believers might 
not grasp all of the horror of the punishment and, thus, the warning might be not effective 
for them. It might be assumed that that is partly the reason why Adventists put so much 
effort into the selection of church leaders and participants of the programs in which 
children are involved. The case is that any religious branch can only influence and 
diminish the intrinsic threat, whereas the extrinsic threat coming from non-believers can 
hardly be eliminated with the help of religious means. 

The commentators agree that children, who serve as an example of humility, 
should be protected and guided against any possibility of someone causing them to 
stumble. The verses reviewed can be applied to any type of sin or pressure, but do not 
fully disclose the role of the Church in the prevention or criticism of child sexual abuse. 
Also, all of the interpreters agreed that the sin of causing any harm to an innocent child 
(every child is innocent) will be punished so harshly that the molesters would regret 


committing it and would prefer painful death. The verses also stress that the offense will 
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happen sooner or later and it is necessary to avoid any offense causing grief or guilt. 
Nobody has the right to make other people stumble. 

J. Vernon McGee stated that Jesus warns against it in strong language! It seems 
to me that what He is doing in this section is making the evangelism of children a divine 
imperative. He gives top priority to winning the children to Christ. I commend anyone 
who is working with children today. There is nothing as important as that. 

The story is told of Dwight L. Moody concerning his coming home one night 
after a meeting. His family asked him how many converts he had that night, and he said, 
“Two and a half.” His family said, “Oh, you had two adults and one child who accepted 
the Lord as Savior.” Moody replied, “No, no, two children and one adult accepted the 
Lord.” He continued, “The adult was an old man and he had only half'a life to give. He 


was just half of a convert.” The little children are important.>® 


According to McGee “the feeling of our Lord about children is very important to 
note, especially in our day when there are so many crimes committed against these little 
ones.?” 

Through analyzing the different interpretations of the selected verses from the Old 
and the New Testaments, the differences in the role of Church and child sexual abuse 
were traced, which provides the application of the historical perspective in the project. 
imposed on the one conducting the sin. The paradigm outlined above will be used in the 
thesis later. The sin of sexual abuse has little religious background and is interpreted as a 


Though in the Old Testament, the reasons for treating sexual abuse as a sin remained not 
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fully covered and partly unclear, it was deduced that no religious punishment would be 
crime, mostly because it opposes the natural order of things. Amnon was neither 
condemned by society nor even punished by his father. Based on this, it was deduced that 
sexual abuse, forcible sexual acts and even the act of incest was not acknowledged as an 
immensely horrible crime by the Israelite society. The major concern, in this case, was 
turned to the issue of following the social norms and rules and not contradicting the rule 
of law, rather than that of having committed a spiritual sin. Amnon’s sin was driven by 
fleshly lust, which most of the interpreters mentioned in the first part of the verses related 
to corrupted blood and bad heritage. The very sin of sexual abuse and an act of incest was 
believed to serve as punishment for David, to make him realize the evil nature of his past 
actions. Even though Amnon committed the crime, the issue could still be resolved had 
he decided to marry Tamar. It was concluded that in the Old Testament, the sin of sexual 
abuse of the weaker, unprotected, humble ones was not detested, since no punishment 
was promised to the sinners. This exposes a new field for investigation, for the future 
research, which would explore the societal norms in the Old Testament, and the way they 
influenced cases of child sexual abuse. 

A paradigm shift was noticed in the New Testament, in Matthew 18: 6-7. In these 
passages, the issue of sexual abuse, as well as any type of abuse or pressure coming from 
a superior individual, is strongly and clearly condemned. Based on this, sin against the 
weak ones cannot be justified under any conditions. The issue of child sexual abuse, 
though not directly referred to in the verses, is portrayed as a big sin, as it identifies not 
only the evil nature of one single individual, but also his attempts to make innocent and 


righteous believers stumble. Any pressure on children adds to the dimension of its horror, 
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because children are said to be the example of perfect humility, they are affiliated with 
the Kingdom of God, and thus any offense toward children is perceived as an offense 
toward Christ himself. The Church gained the authority to prevent acts of sexual abuse 
from happening as it made clear that punishment will be inflicted on the person that 
offends children, or makes “the little ones” stumble. The punishment will be 
incomparably hard, and this is expected to act as a preventive measure, a warning for 
every Christian. An attempt to sexually abuse a child can be interpreted as falling for 
fleshly lusts, one’s inability to resist the temptation. Though Jesus said that such cases 
will always be, it is still regarded as a sin, an offense resulting in guilt and grief. The sin 
gets even more significant as it causes harm not only for the sinner alone, but for the 
children as well that are humble and weak, and cannot protect themselves. The Church 
insists that everyone causing children to suffer, or stumble, moves away from the 
Kingdom of Heaven and from Jesus Christ himself, and the punishment will be cqual to 
the immense dimension of the terrible sin. 

The project will dwell upon the change of the approach to sin and punishment that 
was noticed from the analysis of 2 Samuel 13:19-22 and Matthew 18: 6-7. The research 
will encompass the findings of the paper including the different interpretations of 
Matthew 18:6-7. The paper will utilize the interpretations of Matthew 18 and will further 
expand on the role of the Church in sexual abuse of children. The probable implications 
of the verses will be analyzed in an effort to specify the role of Church and religion in 
preventing child sexual abuse. The credibility of the criticism regarding the negative 


consequences of the culture of shame and silence will also be tested, using the 
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preliminary sources, secondary literature sources and involving the data on the cases of 
child sexual abuse that might have some religious background. 

Even though the direct implications for the issue are absent in the Old and the 
New Testament, the overall attitude to it can be defined having conducted the analysis of 
passages including Samuel 13 and Matthew 18. 

Since the passages consider child sexual abuse to be a sin and envisage the strict 
punishment for it throughout all the eternal life, it is worth reviewing how the religious 
practices and models are incorporated in the civic policies of the Church and its 
denominations with the specific focus on the Golgotha SDA Church that seeks to fight 
and protect children against the sinners. 

To fully assess the theological, historical and theoretical approaches to the issue 
of child sexual abuse, it is worth analyzing the possible biblical foundations of it. The 
passages chosen for the analysis are Samuel 13: 19-22 and Matthew 18:6-7. The attitude 
prevalent to the issue of sexual abuse in the Old Testament might be traced on the 
example of the story of Amnon and Tamar. Given the Tamar’s reaction to the intercourse, 
it is possible to assume that the societal condemn and disapproval appeared much more 
threatening to her than the religion-caused consequences. Though directly not stated, the 
religious punishment is not predicted by the Old Testament which, in turns, refers the 
issue of child sexual abuse to the scope of mostly societal problems. Following the 
Henry’s Bible Commentary, the sin Amnon committed might be attributed to his weak 
nature being the embodiment of lust and the break of the social and natural order.* 
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The analysis of Matthew 18 Chapter has shown that the New Testament clearly 
envisions any type of abuse including sexual abuse to possess the sinful nature. The six 
and seventh passages state that the one who would commit any type of abuse over those 
who are little protected namely children will be punished with so severe that he might 
have preferred any other type of punishment or death. Taking Chamblin’s view into 
account, it can be concluded that as the person affiliated to Christianity are morally 
incapable of committing the big sin that results in turning the pure ones away from God 
the danger of child sexual abuse possesses the extrinsic character”? Therefore, bearing in 
mind the external nature of the threat, the strategies of the Church and denominations is 
defined by the necessity to diminish the probability of any harm being caused to children 
by people “outside the Church”. It was also identified that the SDA Church 
acknowledging the immense scale of the sin builds its policy the way the access of the 
unreliable individuals to the Church is prevented. 

Wiersbe expressed similar views to Chamblin’s widening, however, the 
dimension of the audience to whom the verses might concern. Thus, Wiersbe suggests 
extending the category of a child behind the age category viewing everyone as a child of 
God. The sin, according to Wiersbe, lies not that much in the unnatural nature or social 
turmoil as it was identified in the case of Old Testament but in causing the innocent ones 
to stumble even though they might be forced to the sexual intercourse. The previous 
paper identified the coincidence in the interpretation of the verses by Wiersbe and by 


SDA where the latter agree to expanding the age category", The sixth verse is used in 
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SDA practice to support the practice of safeguarding of children reasoning the Church 


policy. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


The following chapter seeks to identify and analyze the history of child sexual 
abuse and the role of the church with regard to it. Recognizing that the sexual abuse of 
children is a terrible sin, it is necessary to prevent both the extrinsic danger, which may 
come from non-believers, and the intrinsic danger that may come from the people who 
affiliate themselves with the Christian church, or even from priests. 

‘The Bible deeply condemns any kind of abuse to children, including sexual abuse, 
the forcible action of sexual relationship, as being a sin by its nature, which might cause 
children to stumble and drive them away from the Kingdom of God, The position of the 
Christian church with regard to the issues of child sexual abuse is basically consistent 
throughout all of the branches, and proclaims that child sexual abuse cannot be justified. 
The Church recognizes the sexual abuse of children as a terrible crime that should be 
severely punished, which establishes the implication of eternal punishment to the sinner’s 
spirit. 

However, at the same time, the whole history of the Christian church is 
overflowing with cases of child sexual abuse by clergy. Some of the cases were admitted 
to by the Catholic Church, which has asked for forgiveness for the incidents. With the 
increased ability to spread information, coupled with the diminishing influence of the 


so—called “culture of silence” associated with Christianity, the topic of child sexual 
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abuse and the involvement of clergy has drawn increasing public attention to the 
problems existing inside the Church, as well as to issues committed a long time ago. 
Through the analysis of the history of child sexual abuse in the Christian community and 
the role of church in it, it will be possible to identify some of the linkages that might 
explain the apparent decay of morality and to highlight certain problems inherent in the 
church. 

The chapter has a mostly descriptive character and aims to fully cover the issue 
raised, to trace the historicity of the role of the church in child sexual abuse. The chapter 
will contain a theoretical section that outlines possible explanatory theories, discusses 
actual cases of child sexual abuse by clergy throughout history, and develops and 
presents a sct of non—biased conclusions to the topic, based on the analysis of literature 
carried out by the author. 

However, some limitations of the topic should be mentioned. As the credible 
preliminary or secondary sources are relatively new and there is a lack of information and 
data, the chapter will mostly focus on the history of the problem in the twentieth and 
twenty-first centuries (due to the lack of information and data). 

The chapter seeks to analyze the role of the church in the issue of sexual abuse of 
children in the time period between 200 C.E. and the early twentieth century. It is worth 
mentioning that Christianity introduced a radical shift in social morals and principles, 
including sexual morality, which significantly influenced attitudes within society toward 


sexual relationships with children. 


To fully estimate the impact the church had on the approach to child sexual abuse, 


it is worth highlighting the prevalent attitude toward child sexual abuse in ancient Greece 
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and ancient Rome, where there were cases of sexual molestation of. young boys by older 
men. It might be outlined that in these ancient societies, the approach to sexual morality 
differed radically from current one, as the practice that would currently be considered 
sexual abuse or rape, in ancient times could have been considered educational 
instruction’. 

Girls were also victims of sexual abuse, but those cases occurred less frequently 
in comparison with the sexual abuse of boys due to the specifics of discipline as well as 
ancient customs and traditions. Child sexual abuse in antiquity was not directly 
addressed, as cases of sexual abuse were often treated as the unfortunate use by the man. 
of an object that belonged to him’. 

With the development of the New Testament, the ascetic worldview started to 
play an important role in the formation of societal behavioral patterns. In terms of sexual 
morality, it can be said that Christianity has prohibited sexual relationships before 
marriage and viewed sexual desire as fleshly lust that should be condemned and avoided, 
while strongly condemning the dominance of freedom and polygamy in the ancient Greek 
and Roman cultures. 

Christianity was recognized as the official religion of the Roman Empire in the 
4th century by Saint Konstantin; it had a growing number of followers already in the 
beginning of the time period being analyzed. In Matthew 13, the evidence of the 
condemnation of any type of abuse or physical offense of children is evident, and the 


warning is made to everyone who would dare to force children to enter a sexual 
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relationship. Children, due to their humility, were believed to belong to the Kingdom of 
God, and to be the example of perfect humility to other believers. Any sexual intercourse 
with children would be punished with a punishment worse than death, which should have 
served as prevention of adults falling into the temptation of satisfying their fleshly lust. 

At the same time, the contradiction in interpretation can be traced. In the Middle 
Ages, there was no concept of childhood as it is currently understood, and children were 
treated mostly as young adults. Children are completely missing from the icons that were 
painted in the Middle Ages’. The definition of childhood has passed through certain 
stages that have been influenced by Christian norms and have influenced the societal 
attitude toward child sexual abuse*, The past views of childhood can be divided into three 
distinct stages including the “infanticidal stage” of the 4th century, the “helping stage” 
and the “child saving” stage. The issue of child sexual abuse was not widely raised in the 
late ancient times or in the Middle Ages, which, taking into account the aforementioned 
vision of childhood, might be linked to the absence of the understanding of differences 
between children and adults. Only in the 16th century was the distinctive stage of 
childhood in the life cycle recognized, and children began to be seen as different in their 
nature from the adults.° 

As the society considered children to be young adults, it is worth analyzing the 
approach of the church to the sexual abuse of adults in the early Middle Ages. A good 


example to begin with is Saint Augustine, the theologian who probably, more than others, 
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influenced the set of sexual standards to which the Christian church adheres currently. 
Augustine himself suffered from physical abuse which he admitted in his confessions, 
although not sexual in nature. Commenting on the moments when he was severely beaten 
by his teachers, Augustine made no accusation of malicious purpose on the part of the 
teachers but, at the same time, related the act of physical abuse to the consequences of 
Adam’s original sin.° Augustine stated that a child’s suffering displayed the fact that 
sorrows were being multiplied for Adam’s ancestors. After all, he was beaten for his 
misconduct, which makes it quite logical that he viewed physical suffering as 
Punishment. The physical abuse of a child, therefore, was for Saint Augustine, merely the 
punishment of the sin itself. It is necessary to stress that in making this point, Augustine 
makes no references to sexual abuse. From the biography of Saint Augustine, it can be 
concluded that entering a sexual relationship with a child that had not achieved the 
pubertal age was considered illicit, technically impossible and immoral.’ At the same 
time, recognizing an individual as an adult was based more on physiological 
characteristics than on psychological ones. Setting the standards for Christian sexual 
morality, Saint Augustine greatly condemned any possible act of incest." Helfer doubts 
the actual reasons that influenced Augustine’s negative evaluation of incest, stating that 
probably the only and core reason why Saint Augustine opposed incest was the necessity 
to encourage exogamous marriages which would contribute to the multiplication of the 


relationship of kinship between villages, as well as the prevention of too close societies. 
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It is also possible to assume that in defining his position on incest, Augustine was guided 
both by the moral code and genetic advantages that the exogamous marriages were 
believed to be able to produce. 

‘The amendments to religious attitudes toward child sexual abuse can be seen in 
the Inferno, written by Dante Alighieri. Dante mentioned incest and pedophilia in his 
categorization of punishment awaiting sinners. Dante stated that child sexual abuse 
should be recognized as an act of violence, as it opposed nature and Godly principles. 
Dante stressed the importance of the development of the laws that would control “crimes 
against nature” and “unnatural acts”. He further proposed the idea that crimes of a sexual 
nature should be punished with the “flakes of fire.” Helfer also noted the fact that the 
Church traditionally associated sexual crimes with hell and fire, which signified serious 
condemnation of sexual crimes. The punishment itself was expected to serve the purpose 
of prevention of the crime, as the sinners might refrain from committing the act of sexual 
abuse due to their fear of the seriousness of the punishment awaiting them. 

In estimating the scale of the problem, the lack of secondary as well as primary 
sources is to be considered. In regard to child sexual abuse in the early Middle Ages, 
penitential books appear to be an important source of information, Penitential books 
contain data about the sins that individual members of the Church confessed to 
committing. The penitential books also described the punishment that awaited the sinner, 
and the related prayers. Some of the penitential books are devoted to the sexual crimes 
committed by Catholic clergy toward young boys and girls. An example is the Penitential 
of Pede, compiled in the 8th century in Britain. This penitential book includes advice to 


the clerics that were reported to have committed sodomy with children. The clergy had to 
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receive severe punishment that would be commensurate with their place in the hierarchy 
of the Catholic church. Thus, for example, laymen accused of sexually abusing children 
were excommunicated for 3 years, while clerics not in holy orders were excommunicated 
and made to fast for the time period of 5 years, priests for 10 years, and bishops were 
moved and forced to strictly fast for 12 years.? 

As outlined above, the Church recognized child scxual abuse to be a crime by the 
7th—8th century, however, it remained unclear whether any adult having sexual 
intercourse with a child was punished, or if the rule only referred to the clerics. Defining 
the punishment by measure and duration according to one’s social ranking and position 
makes it possible to assume that in the Middle Ages, the Church mostly viewed child 
sexual abuse as a sin that was caused by the person’s stumbling as a result of the 
influence of external forces that made the person fail for the temptation. 

It is also necessary to mention the monastery culture in the Middle Ages, and its 
relation to the topic of child sexual abuse. For example, Peter Damian expressed the 
deepest concern about cases of homosexuality in the monasteries. The issue gained 
importance after the monasteries became overcrowded, and Damian suggested raising the 
entry age for male monks to a minimum of eleven years. Child sexual abuse was a rather 
common occurrence in the monasteries; young boys being put in the closed masculine 
society were often the victims of sexual abuse from older predators who had already had 
sexual experiences in society. 

Society and the Christian community started to demonstrate more concern 


tegarding the issue of child sexual abuse by the end of the Middle Ages, which can also 
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be partly linked to the shift in how children were viewed, as described above. Before that, 
there were no specific laws that would prohibit and prosecute the abuse or rape of 
children. The laws specifically designed to protect children from sexual abuse first 
appeared in the fourteenth century. Child sexual abuse was recognized as a crime, as it 
‘was proclaimed that children in general lacked the maturity and intellectual capacity to 
consent to sex, which, in turn, meant that even the consensual sexual relationship with a 
girl or a boy who had not reached a certain age was acknowledged as a rape.'° 

The first serious discussion of the ways to protect children from sexual abuse 
happened during the preparation of the canon law (ie. church law). The canon law 
prohibited any form of sexual relationship be it forcible or consensual with an under aged 
girl, meaning a girl who had not reached the age of twelve. The church law also raised 
the issue of an intrinsic threat coming from the clergy, and thus contained a specific 
canon that names the sexual intercourse between a child and a priest an ecclesiastic 
crime. The canon also included clarifications that condemned same—sex relationships 
between the clergy and young boys. Doyle assumed that for some reason, most of the 
sexual abuse cases in which the clergy were involved were homosexual in nature. The old 
laws and religious literature do not use the word homosexual, calling the act “sodomy”. 
The sexual abuse crimes put double liability on clerics, as the behavior was then 
considered to oppose nature, and the fact that the crime opposed the natural order of 
things was considered grave. An individual being a cleric only added to the scale of the 


offense, as the cleric’s body was believed to be dedicated to God. Similar thinking 
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applied with regard to a child’s involvement in sexual abuse, since children, given their 
humility, are devoted to the Kingdom of God, and any act of sexual abuse toward their 
bodies would drive them away from God and Jesus. 

Reformation in the Catholic Church influenced the vision of the believers in 
regard to morality and the attitude toward children. Since in the medieval family, children 
and women were treated as the property of man, the head of the family, the father of the 
family, could expect obedience and fulfillment of his orders from the children. The father 
of the family could also apply any measure of physical or corporal punishment to his 
children. Luther’s view on the family structure and parenting differed from that of the 
traditional view of the Catholic Church. 

Referring to the above described interpretation of the sexual molestation of 
children as an attempt to make them stumble, it is worth mentioning that Luther claimed 
that spoiling children will ultimately lead them to hell. He highlighted his thesis with the 
Scripture: “He who spares the rod hates his son, but he who loves him is diligent to 
discipline him” (Prov. 13:24). Luther also introduced the thesis of one being a weak 
Christian, which is in reference to people unable to follow the dogmas of the Christian 
church. Though this cannot be directly applied to the topic analyzed, it can be used to 
characterize people who stumbled, including committing sexual abuse, or contemplating 
it. Luther advised these “weak Christians” to confess in their weakness. Having confessed 
the sin to God, they needed to pray, asking for grace and help'?. 

In the case where the child was forced to participate in immoral activities or 


underwent unjust treatment from his parents or other adults, he was allowed to escape 





* Trevor O'Reggio, ‘Martin Luther On Marriage And Family’, History Research Journal 2. no.3, 
(2012), 95-218. 
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from the injustice without being blamed for acting against humility. Luther justified this 
thesis stating that “as a last resort the child might flee to another land and abandon both 
parents and government, just as in former times certain weak Christians fled from tyrants 
into the wilderness.” Luther was convinced that no member of the family deserved to be 
treated as property that did not have his own rights or feelings. In case the father’s will 
was abusive or harmful to the child, the child had the right to disagree. Luther’s teachings 
were significant to the theology of care with the primary emphasis on accountability. The 
theology of care adopted by Luther and his followers guided them to shift the discussion 
of the tradition of corporal punishment to the matter of unequal power. With reference to 
child sexual abuse, it might be stated that Lutheran principles revolted against unequal 
power used by the stronger one to molest the weaker, even if the two individuals were in 
a family relationship or marriage. Luther also put in question whether the parent causing 
harm to his child might be considered a parent. Ultimately, Lutheran beliefs influenced 
the issue of child sexual abuse in such a way that they proclaimed that if a child was 
abused at home he could flee his home and this would not be considered disobedience, as 
an abusive parent should not be considered a parent at all. The same Teasoning might be 
applied to the issue of child sexual abuse as well. Even though the child is expected to be 
humble and obey the older ones, a case might be made for them to resist, avoid and run 
away from the abusive individuals. 

The next epoch that will be analyzed is the Victorian era, for the Victorian 
society, though faced with the challenges of industrialization and urbanization, influenced 
Christian values that defined the attitude and approach toward sexual morality as well. 


Jackson pointed out that when talking about child sexual abuse and the role of Church in 
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the Victorian society, it is important to remember that the term was not expressed directly 
and was usually substituted with “euphemisms” such as “moral corruption”, 
“immorality”, “molestation”, “ruining” or “outrage”, By the beginning of the Victorian 
era, sexual abuse had long been recognized as a crime, and in Western countries was 
prosecuted by courts. Society recognized the incidents of sexual abuse as assault, rape or 
unlawful carnal knowledge. 

Remarkably, both in the colloquial and religious discourses, sexual abuse or the 
euphemistic terms were used in reference mostly to young girls or women. Jackson 
explained the omission of male objects from the context of child sexual abuse with the 
focus in the social ideology on the necessity to rescue the so called “fallen women”,"? 

In the nineteenth century Victorian society, the view toward childhood underwent 
a shift from the Calvinist view of a child as an evil creature by nature, to the romantic 
concept. The vision of a child as an innocent and virtuous being is reminiscent of the 
chapter from Matthew in the New Testament that was previously mentioned. 

Jackson stated that the Victorian society, with its developing middle—class, was 
guided by the ideas of Christian moral economy, which contributed to the formation of a 
modified attitude regarding child sexual abuse. Christian moral economy can be defined 
as the exchange of moral and immoral influences in the social body that originated from 
the evangelical movement and the utilitarian ideas popular in Western societies in the late 
eighteenth century. The rape of a child was considered the most malicious crime, as it 
polluted and offended the innocent one, but in reality the victim was more likely to take 


on the burden of guilt due to the ideology of the fallen “woman.” In the nineteenth 


"Louise A Jackson, Child Sexual Abuse In Victorian England, (London, UK: Routledge, 2000), 
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century, the church’s view on child sexual abuse was marked by strict gender distinction, 
and gender discrimination. The Victorian society believed that after the child, i.e., the 
girl, was sexually abused, she was considered to be corrupted and associated with the 
category of a “fallen woman”. Her very presence was considered polluting, potentially 
exposing other children to the danger of a corrupted spirit. Taking the aforementioned 
into account, the allusion to Matthew 13:6-7 might be expressed as the sexually abused 
girl being viewed as the one who was made to stumble, who was made to fall into the 
temptation, and who will no longer be able to resist the temptation of committing sin, 
which, in turn, could have set a negative example for other unspoiled children. In terms 
of the Christian moral economy, even though the sexually abused girl preserved the look 
and body of a child, she was no longer considered a child in a moral sense, as she had lost 
her innocence. 

Therefore, the Victorian society strongly based on the Christian moral economy, 
transmitted guilt for the sexual abuse ofa child from the sinner to the victim herself, in 
most cases, a girl. The term child sexual abuse excluded males as possible victims, 
concentrating on the corrupted, and inclined to evil, female nature. The church in the 
Victorian era believed that the victim, even though innocent before the act of sexual 
abuse, became guilty of it after the act, and subsequently being excluded from the social 
group of children. The church, therefore, created the notion of two—sided, mutual guilt 
for committing the sin and, as a result, the two sides involved needing to be punished. 
Having once stumbled, the young girl could not lead the life of a true Christian anymore 
and was doomed to spend all her life in social isolation, so as to prevent her from setting 


a bad example and corrupting other children. 
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However, at the same time, the culture of purity and ignorance regarding the 
possibility of boys being involved in childhood sexual abuse had negative consequences 
on societal attitudes toward males. The inefficacy of the vision proclaimed by the church 
in Victorian society is demonstrated by the Kirlew sexual abuse scandal. The scandal 
broke out in 1895, in Manchester (UK). Gilbert Kirlew was accused of sexually 
molesting boys whom he had been expected to help through providing social support. 
Pavlakis claims that “The Kirlew sexual abuse scandal illustrates how changes in late— 
Victorian attitudes about homosexuality, society’s responsibilities to children, and sexual 
abuse came into conflict with the class—based cultural power of male reputation and 
character.”'* 

As the history of the issue suggests, pedophilia in the church takes place over 
many decades, if not centuries. The record of the relevant data was only started in the 
late 19% early 20" century. Particularly egregious are the examples of the Catholic 
boarding schools for Indians in Canada and the USA. 

Dozens of survivors from ten different boarding schools in the USA, British 
Columbia and Ontario have described under oath the following tortures to which they 
were exposed during the period from1922 to 1984 by the Catholic priests: 

* Tightening of wire or fishing line around the penis of boys; 
* Piercing with needles hands, cheeks, necks, tongue and penis; 
° The caregiver shield children a loft over the open grave, threatening to bury them 


alive; 
* The children were forced to eat food with worms; 


'*D. Pavlakis, “Reputation And The Sexual Abuse Of Boys: Changing Norms In Late-Nineteenth- 
Century Britain,” Men and Masculinities 7, no. 3 (2014), 325-346. 


“Paul Isley, Child sexual abuse and the Catholic Church: An historical and contemporary review, 
Pastoral Psychology (Springer Netherlands: March 1997), 277-299. 
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* The children were told that their parents were dead or they wanted to kill their 
children; 

¢ The children were forced to stands till for twelve hours until they fell exhausted; 

* They were immersed for a long time in an ice water. 

* The children were forced to sleep outside in winter. 

* Teachers pulled children’s hair out of their heads. 

* They repeatedly hit their head on the wooden or brick wall. 

* Their were daily whipped, beaten with sticks, harness, belts, metal pipes. 

* Teachers pulled teeth to children. 

* They were locked up for several days without food or water in unventilated 
rooms. 

¢ The teachers connected the electrodes to the head, genitals and limbs of children 
and tortured them with electricity. 

* The children were exposed to radiation. They were sterilized. 

Subsequently, the examples of child abuse had taken place everywhere, but the evidences 


of this were carefully hidden by the Catholic church leaders.!* 


The Kirlew case might be interpreted as sexual and moral deviation, as well as a 
warning signal regarding the loss of church influence over sociely’s morals. 
Industrialization, rapid urbanization, and a growing working class have negatively 
atfected people’s devotion to Christianity. At the same time, the church has not changed 
much in terms of its views on the issues of sexual morality, even at the beginning of the 
twenticth century, Doyle stated that throughout all of the history of the Catholic Church, 
it continued the approach to sexual dysfunction adopted in Middle Ages. Thus, child 
sexual abuse and sexual dysfunction remained limited to the notion of sin. ‘Whereas in the 
early twentieth century, the society was more concerned about the legal prosecution and 
the legal consequences of committing crime, the church continued to restrict the solutions 
of the problem of child sexual abuse to such theological concepts as penance, forgivencss 


and absolution. 








'$D.J. Markham, Some facts about women religious and child abuse. (Covenant, 2002) 
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The Roman Catholic Church shows publicly its concerns in regard to children 
sexually abused in the churches. Pope Francis Statements about during his last visit in 
the United, made a public confession as he cannot any longer be silent about such a 
crime. 

1. Inan address to Bishops in Philadelphia, on October 1, 2015, he said: “The 
crimes and sins of sexual abuse of minors cannot be kept secret any longer. I 
commit myself to the zealous watchfulness of the church to protect minors, and I 
promise that all those responsible will be held accountable”. 

2. At St. Matthews Cathedral in Washington, the Pope did not utter the words 
“sexual abuse”, 

3. “I know how much the pain of recent years has weighted upon you, and I have 
supported your generous commitment to bring healing to victims and to work to 
ensure that such crimes will never be repeated Francis told the Bishop”.'7 
Asa black little girl raised in Mississippi, victim of an unpunished dirty crime 

called “Child Sexual Abuse” Afier Many years of, suffering silently as a child of God, 
she was able to speak and rise again. She authored several books which one of them is 
called: “I Know Why the Cage Bird Sings” In her testimony, she mentioned that 
everyone else was also a child of god. Everybody come from the Creator trailing, wisps 
of glory.” When healing takes place you will be able to help somebody else. Because of 
her healing, she had composed the poem below: 


Still I Rise - Poem by Maya Angelou 


You may write me down in history 
With your bitter, twisted lies, 

You may tread me in the very dirt 
But still, like dust, I'll rise. 


Does my sassiness upset you? 
Why are you beset with gloom? 








” Pope Francis, CBS News, “Victims Outraged over Pope’s Praise of Handting of Clergy Sex 
Abuse,” accessed September 23, 2015, http://www.cbsnews.com/news/victims-outraged-over-popes-praise- 
of-handling-of-clergy-sex-abuse/. 
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‘Cause | walk like I've got oil wells 
Pumping in my living room. 


Just like moons and like suns, 
With the certainty of tides, 
Just like hopes springing high, 
Still I'll rise. 


Did you want to see me broken? 
Bowed head and lowered eyes? 
Shoulders falling down like teardrop 
Weakened by my soulful cries. 


Does my haughtiness offend you? 
Don't you take it awful hard 

‘Cause J laugh like I've got gold mines 
Diggin’ in my own back yard. 


You may shoot me with your words, 
You may cut me with your eyes, 

You may kill me with your hatefulness, 
But still, like air, I'll rise. 


Does my sexiness upset you? 
Does it come as a surprise 

That I dance like I've got diamonds 
At the meeting of my thighs? 


Out of the hurts of history's shame 

Trise 

Up from a past that's rooted in pain 

I rise 

I'm a black ocean, leaping and wide, 
Welling and swelling } bear in the tide. 
Leaving behind nights of terror and fear 
Irise 

Into a daybreak that's wondrously clear 

I rise 

Bringing the gifts that my ancestors gave, 
Jam the dream and the hope of the slave. 
rise 

Irise 

Irise.!* 





'® Maya Angelou, And Still I Rise. A BOOK OF POEM, (Library of Congress, United States: 


Random House, Inc., New York, 1978), 41-42. 
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In the chapter, an analysis of historicity of child sexual abuse and the role of the 
church was conducted. Numerous theorics providing possible explanations were also 
analyzed. The explanation theories mentioned highlight the problems existing in the 
societal sexual morality, and in the approach that the Catholic Church applied to interpret 
or justify the existing problems. The drawbacks of the explanatory theories were 
discussed, and may be further used in the Doctoral Thesis to analyze the strategy 
historically used by the church to deal with cases of child sexual abuse. 

The historicity of child sexual abuse and the role of the church were analyzed. 
The analysis included the data from the Middle Ages, the Reformation and the Victorian 
epochs. The shift in the approach to child sexual abuse was outlined, and was suggested 
as linked to the differences in understanding the very notion of childhood throughout the 
history of Christianity. It might be suggested to further analyze the relationship between 
the church’s definition of child sexual abuse, and the identification of childhood in the 
Doctor of Ministry paper so as to trace the possibility of the neglect of the problem to the 
absence of a clear definition of childhood in Medieval history. 

The church influence on the interpretation and attitude toward child sexual abuse 
was noticed in the legislative procedures, and especially in the church law. ‘The church 
law also drew attention to sexual relationships between young boys and the clergy, which 
were deeply condemned and advised to be punished. Further research will focus on the 
investigation of the influence of church law on the prevention of cases of child sexual 
abuse committed by members of the clergy, as well as on the detection of the church law 


in regulating sexual morality and applying legislative procedures. 
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‘The chapter also focused on the impact of Christian moral economy on the 
attitude toward child sexual abuse in Victorian society. It was mentioned that the 
Victorian society imposed guilt not only on the sinner, but on the victim as well, which 
led to the social exclusion of the girl that suffered from sexual molestation. The 
relationship between Victorian virtues, sexual morality, attitude toward girls and women, 
and the definition of child sexual abuse represents the dominant interpretation of the 
cases by the church. This will be used in the Doctor of Ministry paper to trace the 
relationship between discriminative attitudes toward women and the frequency of child 
sexual abuse. 

In addition, it was mentioned that the church has not managed to develop any 
other solutions to the problem, other than speculation over theological issues. This will be 
further analyzed in the Doctoral paper to define the impact of world development on the 
Christian sexual morality and attitudes toward sexual deviation and dysfunctions. 

Having conducted the analysis of the historical foundation of the cases of child 
sexual abuse, it is possible to link the issue to the history of sexuality and to the historical 
vision on the children as, for example, significant lack of data stemming from the Middle 
Ages was explained with the fact that there was no such notion as a child. However, the 
very development of the Church law and the scripts from the church and clergy books 
imply the high frequency of cases. 

The analysis of the interrelation between Christian moral economy and the 
socictal approach has also been conducted and showed that the society transmitted the 
guilt both on the victim and on the sinner. It, in turns, partly coincides with the 


interpretations of Matthew 18 that blames not only those who cause others to stumble but 
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also those who are stumbling. The Victorian morale being strongly influenced by Church 
demonstrates the prevalent in the epoch negative attitude to the girls and overestimation 
of the males. However, as it was outlined in the paper, with the significant societal 
changes brought by Industrial revolution and urbanization the issue became more a social 


problem than the religious. 


CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


In recent years, the rights of children and teenagers, dangers to which they are 
exposed, and the growth of the number of crimes connected with children, both sexual 
and otherwise, have become the subject of increased public attention. Various 
manifestations of child abuse are present in all countries, irrespective of their political, 
ideological and economic systems. Child abuse and violence represent an often fixed 
social phenomenon, demanding immediate elimination. The violations arising during 
child abuse affect all standards of a child’s life, including the informative sphere, 
physiological processes, and somatic health. Moreover, abuse during childhood causes 
permanent changes of the personality, which interfere with full development and 
socialization. The special vulnerability of children affected by violence is explained by 
their physical, mental and social immaturity, and their role as dependent and subordinate 
in relation to the adults in their lives including parents, trustees, tutors, and teachers. 

Womanist theology was developed in the industrialized countries within the 
feminist movement in the middle of the 20" century. “Black” and Latin American 
Female Theology was founded within the national liberation movements of these 
countries and the theology of liberation. The Christian Womanist theology seeks to 
modernize Christianity, to make it relevant to the modern experience of women. To 


address this problem, Womanist theologians, first of all, investigate the androcentrism of 
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Christianity, and secondly, propose their own solutions to traditional theological 
problems. Womanist theology is often exposed to criticism astendentious and ideological, 
shocking the public by non-standard solutions to the problems of Christology and 
Mariology, interpretation of the image of God, etc.! 

The current chapter will discuss child sexual abuse from a theological perspective, 
and through the viewpoint of the theology of liberation, utilizing the example of Golgotha 
SDA church. The chapter is divided into several parts. The first part, entitled “Child 
Sexual Abuse”, discusses the definition of child sexual abuse and its historical 
background, as well as statistical data and the main characteristics of the phenomenon. 
The second part, called “Theology of liberation and theological discussion of child sexual 
abuse” gives the definition and historical background of the theology of liberation, and 
discusses the problem of sexual abuse from the point of view of the theology of 
liberation. The third part, “The position of Golgotha SDA church regarding child sexual 
abuse” talks about the attitude of the Golgotha SDA church toward the problem of child 
sexual abuse, as well as the main beliefs of the church concerning the discussion topic. 
The conclusion summarizes the main points discussed in the chapter, and provides a brief 
summary of the main ideas presented. 

Child sexual abuse is a hidden, poorly studied phenomenon. Child sexual abuse 
includes any contact or interaction between a child and an adult (including teenagers), in 
which a child is sexually exploited. Experts working with children face uncertainty and 
unpleasant emotions when a child divulges sexual abuse, and asks for help. The law 


protects children from any sexual molestation, sexual abuse or exploitation by adults. 





"L. Thomas, Womanist Theology, Epistemology, and a New Anthropological Paradigm, (New 
Rochelle, NY: Orbis Books), 39. 
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These concepts have no strict differentiation, however, David Finkelhor conditionally 
subdivided them into three categories including the sexual exploitation of children, i-e., 
abuse of their helplessness for a direct satisfaction of own sexual needs of an adult or for 
commercial purposes, as well as the suppression of children’s sexuality, whether it is a 
physical mutilation of a child’s genitals or denigration and suppression of his normal 
sexual interests. Third, Finkelhor identified the eroticization of children or creation of the 
environment which can artificially stimulate children’s sexuality to the detriment of the 
other problems of development.” 

In most countries, criminal law forbids only actions that fall under the first 
category. Anti-sexual cultures and religions consider suppression of children’s sexuality 
without physical deformation of the child not a crime, but a virtue, The sexual rights of 
children and teenagers, including the right to information are not accepted; a child is not 
considered a subject, but an object of sexual behavior. As for the artificial eroticization of 
children, this concept is too vague. From the point of view of Christian fundamentalists, 
any sexual information and sexual education, including elementary anatomic data, is 
criminal eroticization, whereas, on the other hand, “sexual radicals” object to any age 
restrictions. The negation of children’s sexuality along with the lack of theoretical base 
caused by the long silence on the matter cause children being deprived of the right to 
sexual education, which, in turn, leads to their inability to recognize the case of abuse. 

There are different consequences of child sexual abuse, such as depression, post 
traumatic stress disorder (PTSD), uneasiness, physical mutilations and other problems. 
Sexual abuse by a family member is incest, and can lead to severe and long—term 


*David Finkelhor, “The Prevention Of Childhood Sexual Abuse,” Annual Journal: The Future of 
Children 19, (2): (2009},164,169-194. 
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psychological trauma, especially in the case of incest committed by a parent. Every third 
case of sexual violence in relation to children involves incest. 

According to the analysis of sixty-five research projects from twenty-two 
countries published in 2009, the likelihood of children in the world experiencing sexual 
violence by the age of nineteen is 7 % for girls and 7.9% for boys. According to the 
available data, the highest level of sexual violence toward children occurs in Africa 
(34.4%), The lowest level is recorded in Europe (9.2%); in America and Asia it fluctuates 
from 1% to 23.9 % by the age of ten? 

As a result of clinical, psychopathological and age analysis, it has been 
established that any child or teenager, irrespective of age and mental health, can become 
a victim of sexual violence. The development of effective strategy for the prevention of 
sexual violence depends on the ability of the potential victim to determine the menacing 
character of a pre-criminal situation by reading a set of “alarm” signs at earlier stages, an 
ability to estimate and predict its further development, and the ability to implement 
corresponding actions. The specifics of regulation of behavior in sexually significant 
situations demands the existence of awareness in regard to the issues of sexual 
relationship, ability to understand character, and a value on sexual actions which appear 
in the course of ontogenesis and depend on a level of mental and psychosexual 
development. 

The main psychological foundations of sexual behavior, which result in a child 
becoming responsible for understanding the nature of sexual actions, are formed by the 

5Noemi Pond Georgina Guilera, Maria Forns, and Juana Gémez-Benito, “The Prevalence of 


Child Sexual Abuse In Community And Student Samples: A Meta-Analysis,” Clinical Psychology Review 
29, (4): (2009), 328-338. 
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age of fourteen years, the age of the termination of early childhood. The ability to 
understand their value is formed later, at the stage of psychosexual orientation, and 
depends also on an internalization of public norms regarding sexual activity, as well as 
the development of moral consciousness. Features of being young, such as suggestibility 
and submission to the authority of an adult allow juveniles’ behaviors to be greatly 
influenced by adults. In addition, children’s excessive tendency to be trusting and non— 
critical, their lack of life experiences, and natural curiosity and inquisitiveness might 
make it easy to induce them to engage in unknown phenomena including sexual relations, 
or otherwise greatly influence the behavior of minors.* 

The specifics of the child’s development exposes him or her to the increasing 
threat of becoming a victim of sexual abuse. Children are more vulnerable than adults to 
the induction mechanisms applied by the leaders of social or religious groups or simply 
authoritative adults and are not ready neither mentally nor physically to oppose the 
danger of being abused sometimes also due to the lack of understanding of the situation. 
Insufficient criticality and excessive trustfulness typical for children make it easier for 
perpetrator to become closer with children and overcome the trust barrier. 

According to Finkelhor, it is a misleading stereotype that sexual abuses of 
children are committed mainly in poor, uneducated environments and incomplete 
families where children have worse social protection and more often are the victims of all 
abuses. In reality, child sexual abuse takes place in all sectors of society, within all 
educational and financial levels, and in all ethnic and religious groups. Factors associated 

“Denise A. Hines and David Finkelhor, “Statutory Sex Crime Relationships between Juveniles and 


Adults: A Review of Social Scientific Research”. Aggression and Violent Behavior Journal 12 (3): (2006), 
303-305, 
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with increased risk for girls include the presence of a stepfather and a sexually intolerant 
mother who suppresses the sexual interests of the children, and punishes them for 
masturbation, viewing of erotic pictures, etc. Such maternal behavior increases the 
probability of the sexual seduction of a daughter by 75%.> 

Also the question of a child’s role is very important. Traditional, naive ideas of 
children’s immanent “purity” and asexuality suggest that a child is only a passive object 
of the sexual encroachment of an adult. An alternate view suggests that some children 
who developed early may provoke and encourage adults to engage in sexual contacts, 
initiating erotic games that are pleasant for them, and achieving the corresponding 
touches and caresses. Sometimes this behavior is conducted unconsciously, but 
sometimes it is quite conscious, as it gives them an absolute power over seniors.° 

The central problem of victimology is that it requires an assessment of the 
contribution of the victim to the situation, and presents the victim’s role in a crime and 
their relationship with the criminal as legally significant. Some authors draw parallels 
between forms of interaction and behavior. Behavior is the process of interaction of 
living beings with their environment, and is mediated by physical and internal mental 
activity. When the subject gained the ability to perceive, store and transform information 
for self—preservation, adaptations to surrounding conditions and transformations is 
important to note when speaking about behaviors. Human behavior has social 
characteristics and is socially significant. Conscious and unconscious, rational and 


emotional aspects are intertwined in human behavior and actions. These aspects of 


*David Finkelhor, Childhood Victimization: Violence, Crime, and Abuse in the Lives of Young 
People, (Oxford, UK: Oxford University Press, 2008), 78. 

“Catherine Foote, Survivor Prayers: Talking With God about Childhood Sexual Abuse, (Louisville, 
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victims’ behaviors, and subsequent changes in the interaction process are considered in 
reviewing the behavior of victims at all stages of a legally significant situation.” 

The theology of liberation is the Christian school of theology, in particular, in the 
Roman Catholic Church. There are two main principles of the theology of liberation, 
namely, the question of the source of sin, and the idea that Christians should use the 
talents and gifts given them by God, including intelligence and, in particular, science. 
Within this theology, sociology and economic sciences are studied in relation to the 
phenomenon of poverty, considering that poverty is a source of sin. In the 1960s, when 
the theology of liberation was developed in social sciences of Latin America, the Marxist 
activism and methodologies based on a historical materialism dominated and influenced 
its development. 

Liberation Theology promotes an alternative model of Christian community that 
mobilizes people to bring their creativity and spirit to bear on the life of a church. 
Liberation ecclesiology views people as theological subjects in their own right, and 
recognizes the enduring worth of their efforts to create a more just and equitable social 
order for their communities.” 

The founders of the theology of liberation were trained in the largest theological 
centers of Europe and the USA, and were well familiar with European philosophy and 


with theologies, some of which had political overtones, such as the “theology of 


“Joanne K. Pitzner, Julian McGarry-Long, and Peter D Drummond, “A History of Abuse And 
Negative Life Events In Patients With A Sexually Transmitted Disease And In A Community Sample”, 
Child Abuse & Neglect Journal 24 (5) (2000) 715-731. 
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revolution”, “hope theology”, and “political theology”. Originally, the representatives of 
the theology of liberation generally repeated those concepts in which they were trained in 
Europe, but later they started studying a definite situation in Latin America and 
conducting sociological research. They organized courses and seminars, through which 
the subject of “belief and development” gradually evolved into the subject of “belief and 
liberation”. 

The main idea of the theology of liberation includes an understanding of the 
oppression of public masses in Latin America. The representatives of this movement tried 
to rethink the whole content of Christianity, proceeding from the reclamations of 
liberation and in view of specific conditions within Latin American countries. This 
theology was called “a political hermeneutics of the Holy Scripture”, and a critical 
reflection of the Christian practice in light of God’s Word. Due to this main objective, 
traditional theological subjects, like eschatology and ecclesiology, were considered 
radically. The theologians of liberation paid special attention to hermeneutics, 
corresponding, in their opinion, to the Bible and other religious texts. They rejected a 
textual understanding of the Bible. The task of theologians consisted of opening the 
“huge reserve of value”, hidden in the Bible’s text. They proposed that this could be done 
only using the data of social sciences, and primarily stories, especially from the countries 
of Latin America. 

The subject of Womanist Theology deals with females in the field of religion, 
public theology, spiritual practice and rituals. Womanist Theology considers what value 
is placed on tender relations within the hierarchy of values of various religions, and to 


what degree they define the categories of morals and standards of tender relations in 
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society. Traditional religions equate the female experience of belief with the need of 
self—expression in women. The avant—garde Protestant theology had a huge impact on 
Womanist theology, which is similar to “process theology”. 

The relationship between Womanist theology and “black” and Latin American 
theology is complex. The “black” movement in America, based on ideas of cultural 
nationalism, differs form and is hostile toward the cross—cultural character of feminism. 
The black Liberation Theology is a narrow, sexist ideology of Black Nationalism. It 
considers that the “black church”, supporting a traditional family, does not provide a real 
alternative for Afro—Americans. 

The idea that the theology of liberation is about the theology of poor, black and 
women is based on the Bible, and in particular, the synoptic gospel from which proof of 
Jesus’ solidarity with oppressed and suffering people can be found. The attempts to 
reconstruct female history undertaken by Womanists remind one of the aspiration to 
self—determination of large, marginalized communities, such as the people of 
underdeveloped countries or racial minorities in developed countries, like Afro— 
Americans in the USA. It should be noted that the reconstruction of the historical picture 
and judgment of the past in regard to Womanists and black theologians makes sense to 
the extent that it promotes solutions to modern problems. Thus, the problem of child 
sexual abuse should be taken into consideration from the point of view of hermencutical 
preferences. 

The theology of liberation criticized sexual violence toward children. Actions 
such as sexual violence toward children, beating children and other barbarous andocratie 


ways were considered to be crimes. There are cases wherein priests have been unable to 
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stop the violence committed violence toward children, and this has undermined trust in 
relation to the church in many countries. And a great number of cases of a child sexual 
abuse within churches provoked a crisis within the church hicrarchy. The congregation is 
obliged to stop violations of moral and theological dogmas of the church by priests; 
earlier this was known as sacred inquisition. Instead of stopping violence toward 
children, the forces within the churches are directed at the concealment of crimes 
committed by the priests. 

The theology of liberation is not a fruit of virtual theological or philosophical 
reflections; it was born from the lives of poor Christian people of Latin America who 
were exploited by their “brothers in belief” from the developed countries, the people who 
realized the injustice of the humiliating situation and looked for answers to questions 
within the Bible. The theologians of liberation began to proceed from the postulate that 
belief cannot be abstract. As a result, the theology of liberation became the property of 
mankind.'° 

In the evolution of the church, communities rediscovered the role of God’s word, 
giving support to the liberating practice, and this became the starting point of theological 
reflection, as well as its main methodological novelty. The theology follows it. Human’s 
everyday life and social interaction are being regulated and explained with the theology 
of liberation. The theology of liberation seeks to return to the major principles of Church 
that were developed at its very birth. It proclaims humility and acceptance as the 
Christian values leading to chastity. As a result, people converting to this theology deny 
the sexuality seeing it to be an asset of shame. Morcover, referring to the case of child’s 


“David J. Clines, A. Stephen E Fowl, and Stanley E Porter, The Bible In Three Dimensions, 
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sexual abuse, it might be mentioned that the theology of liberation have negatively 
affected the general statistics for children developed the fecling of guilt for what has 
happened to them and to preserve humility preferred to keep the matter in secret. 

Having dexterously found justification under a vow of chastity, churchmen 
determined that human sexuality was shameful. The pleasure which two adults gave each 
other was declared a violation of God’s will on the grounds that passion and carnal love 
distract the person from the humility with which he “devotes himself to Christ”. As a 
result, priests made abstention a high ranking virtue, and, as a result, put themselves 
spiritually above the rest of mankind, simply because they did not engage in sexual 
activity. In fact, this was lie, but it was a product of the outlook of blaming sexuality as 
sinful and a low manifestation of soul. 

The ideology, based on the suppression and distortion of human thoughts, struck a 
crushing blow to the most defenseless of the wards of the church, the children. The 
announcement of sex as “the basis of sin” only strengthened the atmosphere of 
oppression of spirit reigning in the church environment. The need to be concealed meant 
that tyrants in cassocks looked for victims among the most vulnerable. Children were 
especially at risk because it was possible to force them to be silent. Besides, though only 
a small number of priests stained themselves through the rape of children, they knew that 
the emphasis on the preservation of the reputation and resources of the church would 
protect them from taking responsibility for their actions. 

The sexual abuse of children is a rather widespread phenomenon in modern 
society. Both men and women of all ages, nationalities and social origins, living in 


various economic conditions, can abuse children sexually. Often, married men who have 
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children, decent work, and even attend church regularly, act as abusers. Typically, these 
tyrants resolutely deny their criminal behavior, and refuse to have their actions 
questioned, while attempting to justify their actions, or blame other people or 
circumstances. Although many tyrants really have deep—rooted feclings of uncertainty 
and low self—esteem, these qualities cannot excuse their behavior at all. According to 
most of the experts, the problem of a sexual violence toward children is actually more 
connected with a thirst for possession and power, rather than a sexual desire. 

The church wishes to affirm the dignity and worth of each human being, and 
therefore will not condone neglect, bullying or any form of physical, sexual, emotional or 
spiritual abuse of any individual whether in the church or in the community.! Having 
created the human race, God established marital relations between a man and a woman 
based on mutual love and trust. These relations were conceived to lay the foundation of a 
strong and happy family, which supports the advantage, value and integrity of each 
member. Each child, irrespective of gender, should be considered a gift of God. Parents 
have a privilege and duty to provide education, protection and physical support to the 
children entrusted to them by God. Children should learn to read, respect and trust their 
parents and other family members without being put at risk of being treated badly.” 

The theology of liberation condemns sexual violence toward children. And any 
attempt to erase or blur the boundaries of persons, generations or genders is understood 
as treachery and violence over the personality according to the Bible. The Bible openly 


condemns abuse of power, authority and responsibility because it strikes a blow to the 


“Seventh Day Adventists Church, “KEEPING OUR CHURCH FAMILY SAFE (Child Protection 
Policy),” BRITISH UNION CONFERENCE, Watford Herts, (2002), 13-15. 
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most intimate of feelings of victims of violence and their perception of themselves, other 
people and God. In addition, it undermines their ability to love and trust people. Jesus 
sharply condemned those who tempted children by their own words or affairs. 

Margaret Kennedy based on her Study Day on Spiritual Issues in Child 
Psychiatry, clearly believe that professionals should pay more attention at “how children, 
growing up in faith communities, might feel during and after being sexually abused” as. 
mentioned in her lecture. 

For one survivor the merging of God and Abuser was terrifying: ‘I was taught that 

God was my father in heaven and that my own father was like God on Earth’ 

(Kennedy 1991). It does not take a genius to realize that this Christian survivor, 

as well as many others, may perceive God as an abuser, just like her father, and 


that her father is God just like God the father in heaven. 


1. God and Abuser 
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The Golgotha SDA church is not insured for cases of sexual violence over 





children. Its followers believe that the basic provisions of the theology of liberation 


demand active participation in the prevention of such violence. They are urged to give 
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spiritual support both to the victims and those responsible for violence, and also to their 
families, in the course of their healing and restoration. The rank and file members of the 
church pay a great deal of attention to the professional church workers and leaders who 
are expected to bear responsibility for their behavior, which should correspond to the 
status of the people performing spiritual management and enjoying confidence.'> 

The church adheres to the following basic norms and beliefs: 


1. To improve the Christian principles of family relations which include self— 
esteem, honor and purity of children as rights ordered by God; 

2. To create the environment in which the children who experienced sexual 
violence could tell what happened without fear, being sure that they will be 
listened to; 

3. To be well informed about cases of sexual violence toward children, and their 
influence on the condition of the church community; 

4. To help the leaders and attendants from among the rank and—file members 
of Church to distinguish the symptoms of child sexual abuse and to be able to 
react properly in the cases when there is suspicion about violence or when a 
child himself tells about it; 

5. To establish contacts with specialists or consultants and local organizations 
dealing with the issues of sexual violence who can provide professional help 
to the victims of violence and their families. 

6. To develop norms and positions which will 
a. Help church leaders to strive for the fair treatment of persons accused of 

sexual violence toward children; 
b. Make abusers responsible for their actions and apply the corresponding 
punishment to these persons 

7. To promote education and spiritual growth of families and their 
members by means of: 

a. exposure to common religious and cultural representations, 

b. which can be used for justification or concealment of cases of sexual 
violence toward children; 

c, formation of healthy self—respect, allowing a child to be respectful to 
himself and other people; 

d. encouragement of the development of Christian relations between men 
and women within the family and Church. 

8. To support and carry out an expiatory service for both the victims, and 


Seventh-Day Adventist Church, Child Sexual Abuse: Official Statements, General Conference of 
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the persons responsible for violence, providing them with access to 

professional experts. 
9. To encourage training of new professional specialists in the area of 

family issues, so they can facilitate the process of healing and 

restoration of victims and people responsible for violence.'* 

Poverty, corruption, oppression, and injustice became a part of modern life. The 
neglect of democratic principles and the rights of simple citizens, absolute power of an 
oligarchical class, and permissiveness toward children of rich parents, corruption of 
incredible scales in all branches of power, selective justice, children’s homelessness and 
sexual abuse, inadequate medical care and a lack of basic social guarantees compose the 
defects of modern society. The sexual abuse of children is one of the most hidden social 
problems of any country. Thus, in concluding the paper, it is necessary to say that the 
Christian church has its own point of view on the problem of child sexual abuse. 

The sexual abuse of a child includes any actions of a sexual character, made 
toward a child or teenager against his or her will or taking advantage of his or her state 
(for example, children are inclined to trust adults and do not always understand that 
actions committed by the adult are abusive). The actions can consist of sexual 
intimidation, prosecution, dissolute actions, attempted rape or sexual intercourse. The 
victim of sexual abuse is not able to fight these actions, due to emotional pressure, the 
weight of various forces and the threat of punishment. Sexual violence toward children 
has become a scourge of modern society. In the last ten to fifteen years, the medical 


public learned about a large amount of a child sexual abuse by unknown people, parents 


and other family members. 
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Womanist theologians seek to shift the traditional point of view of the female 
spiritual experience and child sexual abuse in fundamental religions toward decreased 
sexism and increased tolerance. This theology is not something uniform; it is formed in 
discussions concerning rights and personal freedoms and is closely connected with the 
development of democracy. The modern womanist theology is capable of not only 
expanding the possibilities of female expression but also offering a better understanding 
of social problems, such as child sexual abuse." 

The given chapter researched the topic of sexual abuse of children from the point 
of view of the theology of liberation. Thus, the following definition of the theology of 
liberation was presented as the basic one. Theology of liberation is quite an extensive 
movement in the theological thought of the West, and originated in the 1960s, in Latin 
America. However, it is necessary to state that, at present, the theology of liberation quite 
successfully incorporates other forms of interpretation of Christian Scriptures with the 
Christian tradition, and is not defined only by Marxist discourse any more. 

However, the problem is not so much in the insolvency of views of theologians of 
“the third world”, but in the Christian churches, missions, associations and unions, which 
did not use the principles adopted by Catholics and Protestants of Latin America, and did 
not even find time to get acquainted with these principles more deeply. Representatives 
of the theology of liberation should pass from left—centrist social reconstruction to 
Christian spirituality. New, more progressive representatives of the theology of liberation 
should come back to theology as the method which can explain the surrounding reality, 
including its political, social, economic and cultural features. More and more 

representatives of this theology understand that the Christian theology, not Marxist 
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ideology, becomes a last refuge of the oppressed person where he finds a true and full 
liberation. 

According to Womanist theology, any liberation, either economic or sexual, can 
be finally understood only in light of the narrative presented in the Christian scriptures. It 
is necessary to re—read the Gospel in a new way and to look at Christ as the religious 
reformer of a social reality in which He lived. His prophetic role, declaration of the 
principles of God’s Kingdom, and own identification with the outcast and oppressed, 
provide the chance to read Jesus’ mission in a new way. In order to avoid the speculative 
social theories which explain the existing reality, meditation over the text of the Bible 
should not be limited only to a spiritual framework. 

The church shoutd treat the problems of injustice and oppression more seriously. 
It is obliged to take the side of the outcast and to be the pioneer in any liberation, 
including economic, social, sexual, and of course, spiritual. Undoubtedly, updated 
theology of liberation will be able to give necessary answers to the social problems of the 
world community, and will achieve success in finding solutions to the problems of 
poverty, oppression and sin. 

It was defined that the theological approach to child sexual abuse perceives the 
issue in terms of the theology of liberation. The theology of liberation strongly condemns 
sexual abuse over a child stressing the notion of a free will. According to Kennedy, the 
theology of liberation contributes to transmitting the guilt from the higher force embodied 
in God to the human being who usurped his superior position, physical strength and 
power and completely ignored the free will of the unprotected ones'®, Taking into 
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account the afore outlined in the previous subchapter, the guilt and the danger are 
excluded from the intrinsic environment inside the church whereas the responsibility for 
committing a sin is fully laid on the human being, the oppressor. The child, therefore, is 
not guilty and the theology of liberation partly goes beyond the position provided by 
Matthew 18:6-7 through avoiding putting blame on a child for being forced to stumble. 

On the other hand, the application of theology of liberation to the interpretation of 
children sexual abuse was criticized by Keenan. Keenan claimed it to be merely the 
theology of sacrifice than of liberation for splitting the case between the good and evil, 
between sacred and profane’”, It should also be mentioned that the theology through 
idealizing humility create the culture of silence, as outlined in Freeman’s paper, through 
discouraging the children to speak out as it would be perceived as disobedience. 

The Golgotha SDA Church accepting the theology of liberation strives to prevent 
the occurrence of any cases of child sexual abuse. The SDA Church, at the same time, 
offers support to all the sides involved including children, families and those responsible 
for violence. The principles of the SDA Church require from everyone to bear the 
responsibility for their own actions and decisions without violating other people’s free 
will, which might be applied to the case analyzed as well. 

The thorough analysis and interpretation of the different approaches to the child 
sexual abuse contributes to the development of the full and non-biased vision on it. The 
theories explaining the cases or interpreting the religious foundations either transmit the 
guilt on the abuser or blame the victim as well which can be explained with the loss of 


humility and purity mentioned in the interpretation of Matthew 18. 
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Summarizing on the existing approaches, it can be stated that the role of Church 
has been rather significant over the ages and changed if to trace the difference in 
formulations found in Samuel 13 and Matthew 18. Though the direct link to the child 
sexual abuse is absent in the Bible, biblical attitude to any type of abuse and idealization 
of children make it possible to deduce inbuilt in Christianity condemn to the extrinsic 
threat of the abuse incidents. 

The Golgotha SDA Church clearly states its position to it through condemning the 
fact. The Church similarly to the popular interpretations of the Bible considers the danger 
to be extrinsic and adjusts its membership policies accordingly to it. However, in case the 
preventive strategies have not helped to completely eliminate the issue, the Church 


acknowledges the necessity to care for both the victim and the abuser. 


CHAPTER FIVE 


THEORETICAL FOUNDATIONS 


Child sexual abuse is a crime in almost all countries worldwide. Specifically, 
child sexual abuse happens when a child is engaged in sexual activity, and this act has 
immediate and long-term effects on victims. Abused children may suffer physically, 
cognitively, emotionally and interpersonally. Child sexual abuse prevention programs can 
be divided into four types, including public awareness, parent/guardian education, skill- 
based curricula, and home visitation programs. 

The purpose of the current chapter is to examine relevant theories of child sexual 
abuse. The chapter will start with discussing models for the ministry. In this section, the 
efforts of Golgotha SDA church in the fight against child sexual abuse will be 
documented. Part two of this chapter will involve a detailed analysis of how various 
theories can be used in eradicating child sexual abuse. Assumptions and biases about 
child sexual abuse will follow. The final section of the chapter will provide insights into 
new strategies that can be used in eradicating the issue of child sexual abuse. 

For many years, child sexual abuse (CSA) has been a silent epidemic, not only in 
the United States but also throughout the world. CSA creates social havoc for children, 
adult survivors and society. This paper argues that CSA can be cradicated using various 
models and theories. The paper will start with discussing models for the ministry. Efforts 


of Golgotha SDA church in the CSA fight will also be analyzed. Part two of this paper 
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will involve a detailed investigation about how various theories can be used in 
eradicating CSA. Assumptions and biases about CSA will follow. The final part of the 
paper will provide insights into new strategies that can be used to eradicate CSA. 

Child sexual abuse is a problem that is increasing at a high rate. According to 
research that was done by Floric, the number of cases presented does not represent the 
number of child sexual abuse incidents, because some people do not disclose their 
experiences to the relevant authorities. Factors that hinder children from reporting sexual 
abuses include embarrassment, fear of consequences and victimization.’ This paper will 
examine theoretical foundations of child sexual abuse. In the 1970s, many schools in the 
United States instituted programs designed to prevent sexual abuse, and most of those 
programs differed, hence they produced different results. Child sexual abuse is a problem 
that does not discriminate against any race, age, ethnicity or family status; it can occur in 
virtually any family. According to Professor Adele, children that are more likely to face 
this problem are between seven and nine years of age.” 

Floric states that child abuse has many implications on the life of children. 
According to her report, these implications can be divided into short and long term 
implications. Short term implications include depression, sexuality issues, and suicidal 
thoughts, among others. Some of the long term implications include failure in schools, 


depression, and hatred toward one gender or the other? 
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Child abuse prevention efforts in schools and communities have proved to be 
effective. These prevention programs can be implemented in churches, schools and other 
places within society. Child sexual abuse programs will hopefully eliminate the short and 
Jong term impacts on the victims.* 

Various theories have been subscribed to in trying to solve this issue. Models 
from the ministry, psychology, education, sociology and law have been used. Strategies 
to mitigate child sexual abuse, including social support, social services and the provision 
of material needs should be implemented. Unfortunately, myths related to sexual abuse 
hinder the effectiveness of programs. Some of the myths surrounding this problem stem 
from the various views of child sexual abuse. In some countries in Africa, for example, 
some communities believe that abusing children is not harmful. The second myth is that 
children lie about sexual abuse among others. Child abuse affects the whole society and 
prevention efforts should be collaborative efforts from all the stakeholders. Use of 
theories can be effective in child sexual abuse intervention; theories explain the steps that 
can be taken to eliminate the vice.* 

Churches have chosen various models to grow their ministries. Beliefs and 
practices influence decisions about the model to be used by various churches. A church is 
the largest voluntary organization focused on helping Christians grow spiritually. 
Golgotha SDA church has, for some years, engaged in intervention measures in regard to 


child sexual abuse, and through their programs, many child sexual victims have found 
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help. There are three common ministry models used, namely functional, relational and a 
combination of two. 

In accordance with the functional model, the congregation is ministry-centered, 
whereas the participants are more concerned about doing as opposed to being. Churches 
that know about this model can use it to draw congregants to their ministry. One of the 
aims of this model is to help sexual abuse victims. This model makes sure that the bar is 
low, and there is a wide net that can reach many through various methods, including 
practical.® 

The relational model is another common model used in ministry. This model is 
similar to the functional one; however it puts more focus on Gospel, and focuses on 
character development, As the character of the congregation is taught, members may 
engage in teaching ways of preventing sexual abuse toward children. Relational model 
believes that the responsibility of ministry is huge but the character of the believers is 
more important. An integrated model of the ministry is the third mode, and this model is 
a combination of the two previously described models.’This has proven to be the best 
way of running the ministry, because the model is detailed compared to others. 

Churches have an opportunity to set new standards in the community in the fight 
against child sexual abuse. Golgotha SDA Church has programs that cater to abused 


children, and which give abused children medical and psychological support. 


The bible teaches us forgiveness, and so the church also educates abusers, and 


teaches them about adopting new behaviors. Specifically, the abusers in Golgotha SDA 
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church are educated about interpersonal skills and ways in which they can stop the evil 
habit of abusing children. Most of the abusers do not have the ability to handle conflict, 
and they turn to the abuse of innocent children. The church teaches abusers to cope with 
crises, without hurting others. 

The legal authorities punish perpetrators however, in light of the fact that 
perpetrators may go back to abusive habits, punishing them is not a solution. This church 
engages in counseling and teaching abusers, so with this combination of responses, the 
cycle of abuse is broken. 

The church also helps with the eradication of psychological, social and cultural 
issues that aggravate the condition of child sexual abuse. The bible teaches that Christians 
should be their brother’s keeper, so the church has also made sure that the abused 
children get all the services they need. Thus, Golgotha SDA utilizes ecological theory in 
eradicating child sexual abuse; surrounding children with good people will teach them 
good behaviors. 

Over the past decade, Federal and State governments have come up with 
programs that aim to eradicate the sexual abuse of children. These programs use various 
theories to explain strategies of eradicating child sexual abuse, and operate in an array of 


settings, including communities, schools, prisons and churches among others.* 


As stated above, various theories present methods of solving this vice; some 
theories are complex, while others are simple. Ultimately, the effectiveness of the applied 


theory is what matters, and various settings require the use of different theories.” 
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Explanatory theories regarding child sexual abuse prevention include the psychoanalytic, 
social learning, and cognitive development theorics. Other theories that will be discussed 
in this chapter include attachment theory, ecological theory, family systems theory, social 
control theory, public health theory, and psychodynamic theory, as well as learning 
theory and environmental theory. 

It might be assumed that the most ancient theory used to explain the cases of child 
sexual abuse is the ancient history theory.'° It originated in an attempt made by Catholic 
Church representatives to step away from any possible linkage with incidents. According 
to this theory, cases of child sexual abuse by clergy are proclaimed to be ancient history 
that once happened twenty or thirty years ago and have not repeated so far. The ancient 
history theory claims that such cases will not happen again due to the thorough selection 
process and personal features of recently ordained men. 

It is also worth mentioning the rotten fruit theory, which appears to have 
developed a rather realistic approach to the issue. The rotten fruit theory states that some 
cases of child sexual abuse by clergy have indeed happened, but they do not reflect any 
substantial problems in the church, as any organization might have a few “bad apples in 
the bushel”. At the same time, the significant majority of priests are said to be truly 
religious people, fully aware of and dedicated to their duty, and who would never be able 


to commit the sin that opposes their religious dogma and moral principles. 


The ontological sameness theory explains the sexual molestation of children by 


pointing to the human nature of priests, stating that priests are only human beings, which 
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makes them as inclined to human weaknesses and dysfunctions as other males. Priests, 
being only human beings, in some of cases might fall to temptation. The celibacy theory 
also claims that some priests are driven to commit child sexual abuse because of the 
frustration they might experience due to celibacy, lifelong sexual abstinence. 

The religious Vatican theory was also developed for the purpose of justification or 
explanation. The Vatican theory is somewhat similar to the ontological sameness theory 
with the difference being that guilt is not placed on the inherently corrupt nature of the 
human being, but on problems typical of materialistic, industrialized countries such as 
North America and Europe. The tax morals theory also assumes that the cases of priests 
sexually abusing minors can be considered a consequence of permissive sexual morals 
and attitudes proclaimed by liberal theologians. 

Evidently, the crisis in which the Christian church has been plunged cannot be 
limited or explained with the help of only one theory. The theories outlined above, 
reviewed together, might contribute to the understanding of the reasons clergy have been 
driven to commit the sin. Ferder and Heagle criticize the ancient history theory, rotten 
fruit theory and the ontological sameness theory for attempting to minimize the scale of 
the problem and the anguish of child victims.'' The three theories suggest that public 
reaction to the problem should not raise that much concern as it is either an old fact, or is 
representative of only a small percentage of unfaithful priests. The theories also imply 
that falling into temptation is typical for the human condition, even though it was stated 
in Matthew 18: 6-7 that the ones causing individuals to stumble should be punished and 
avoided. 
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Other theories are also inclined toward diminishing the responsibility of the 
institution of the church, through externalization of guilt to outside forces, such as the 
personal selfishness of the clergy not connected with church, but with liberal theology. 
Contrasting the goodness of the overwhelming majority with the evil of the minority, 
public attention is deflected away from the fact that two percent of all clergy are not fit 
emotionally and spiritually to be accepted to the ceremony and to serve the church. 

For many years, the field of public health has focused on treating victims of child 
sexual abuse, rather than coming up with preventive measures. This is changing recently, 
however, since the field is focusing more on deterrence measures that prevent the abuse 
from happening in the first place. Caplan first developed this model, and it has proved to 
be effective.!? Public health theory has three stages, including primary, secondary and 
tertiary, 

The primary stage involves preventing childhood sexual abuse from happening at 
all, and these efforts are focused on people who are at risk of sexual abuse and society as 
a whole. Various components involved at this stage include teaching people the 
advantages of healthy relationships and identification of situations that may become 
abusive, teaching members of society what actions to take when they suspect that a 
person might abuse a child, and coming up with programs that change norms that support 
child sexual abuse. Some societies do not regard child sexual abuse as illegal, but 
consider it the norm. For example, within the Maasai community in Kenya, children are 
married off as early as the age of nine, and thus sleeping with a nine-year old girl is an 


accepted norm, 
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Secondary prevention deals with social services that respond to sexually abused 
children and involves the reduction of short-term harm that results from child sexual 
abuse. Specifically, secondary prevention measures ensure that victims have advocacy 
systems and good health care, and may help the victims with legal support.'? Secondary 
prevention includes various components, such as teaching those who respond to victims 
various ways of screening sexually abused children, increasing awareness about services, 
and coming up with ways of reducing stigma among sexually abused children. 

Tertiary prevention in the public health theory includes prevention of further harm 
to the survivors of childhood sexual abuse." There are two types of tertiary preventions, 
that entail working with perpetrators, and working with survivors. Public health theory 
has proved to be successful in minimizing cases of child sexual abuse; it has been 
successful because it focuses on all the roles of all the community members in 
eliminating this vice.’° However, although the theory has been used in many fields to 
reduce child sexual abuse, it has been accused of focusing on public roles and 
overlooking the role of biological make up in sexual crimes. 

According to this model, multiple symptoms surround child sexual abuse. 
Ecological theory states that changing norms and culture is required in the prevention of 


sexual violence in relation to children. Further, this theory is divided into two models, 
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including Kelly’s ecological model and Bronfenbrenner’s ecological model.'* This 
model, developed by Kelly, proposes that people and organizations in the social system 
depend on, and influence each other. When applied to child sexual abuse prevention, 
Kelly’s propositions are effective in preventing harm caused by victimization. The theory 
illustrates three factors that influence the degree of harm after a child has been abused 
sexually. These factors include person constructs, events and environments. For many 
years, this model has proven to be effective when applied to sexual abuse. 

This model is almost the same as Kelly’s, but the model differs in that it takes a 
closer look at the factors that influence human development, rather than events. The 
mode! takes into consideration two issues, specifically, prevention of violence and 
prevention of effects after harm has been done. 

Bronfenbrenner’s ecological model proposes various systems that contribute to 
human development, including microsystems, meso—systems, ecosystems, macro— 
systems and chrono—systems.'” All of these systems can promote a society that is 
abusive to children if caution is not exercised, and according to this model, an individual 
is shaped by all of these systems. Other factors considered in this model include race, 
gender and mental health. In order to prevent child sexual abuse, the above systems are 
considered in relation to human development. Many institutions use Bronfenbrenner’s 
ecological model in designing anti-sexual abuse programs, because the model brings 
consideration to activities that prevention as well as managing the impact after a child is 
abused sexually. 


"Susan A. Clancy, The Trauma Myth: The Truth About the Sexual Abuse of Children—And Its 
Aftermath. (New York, NY: Basic Books, 2009), 178. 
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Many people have used ecological theory to prevent sexual abuse. In light of the 
theory’s assumptions that multiple factors contribute to the sexual abuse of children, 
through its application, different components are considered in the design of prevention 
strategies. This model has thus been used in planning, developing, implementation and 
evaluation of various child sexual abuse prevention strategies. The theory states that the 
responsibility of prevention is a collaborative effort for all community members and all 
social structures. 

Afier individuals learn of an incident of child sexual abuse, they should willingly 
pass this information on to other community members.'* Through this process, the 
suspected abuser is reported to the relevant authorities. When an individual realizes that 
they have sexual thoughts toward children, they should immediately seek treatment to 


ensure that they end their abusive thoughts. 


Perpetrators of child sexual abuse should seek treatment which ensures they go 
through therapy to end their abusive behaviors. The role of advocates, according to this 
theory, is to educate society about ways of preventing sexual abuse and steps toward 
attaining justice after the act has happened. 

Effective parents should always ensure that they monitor their children’s 
interactions with others, and end destructive relationships immediately. Families should 
be open with their young relatives to ensure that if or when abuse happens, the child can 
disclose to one of them. 

Further, according to this theory, community members must police their own 


community, as this is crucial to the prevention of child abuse. Also, community members 


"8Y oung-Bruehl, Childism: Confronting Prejudice Against Children, 56. 
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should direct victims to the appropriate services without further victimization, and 
researchers have the responsibility to develop prevention programs and evaluate the most 
effective programs. 

The criminal justice system should ensure that the perpetrators are punished 
appropriately. Healthcare systems must make sure that the victims are well taken care of 
and medication is provided as needed. Government funds should support these 
prevention programs, and ensure that they deliver effective ways of fighting child sexual 
abuse. 

Child sexual abuse can be eradicated if all the stakeholders act in a proper 
manner. The theory states that this collaboration provides an effective way of dealing 
with this vice. Though many have subscribed to this theory, critics argue that all the 
members of the society may not be willing to collaborate, and this poses a challenge to 
various organizations. 

John Bowl by and James Robertson, who worked as child psychiatrists, were the 
founders of attachment theory. According to this theory, the relationship between 
children and their mothers is crucial in the prevention of child sexual abuse. These 
theorists cite this relationship as important in terms of children’s social, emotional and 
cognitive development. 

According to this theory, the parent’s capacity to care for the children is crucial in 
the effort to solve child sexual abuse. The suggestion is that parents can collaborate with 


various social services to make sure that they eliminate child sexual abuse in society.’ 


'° Harris, Judith. The Nurture Assumption: Why Children Turn Out the Way They Do, (New York, 
NY: Simon and Schuster, 2011) 313. 
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Based on this theory, poor quality attachments during childhood are related to 
sexual abuse. Most of the men that sexually abuse children did not experience close 
relationships with their parents at younger ages, and sexual offenders have various 
deficiencies in their social skills. In order to fully prevent sexual abuse among children, 


parents must ensure that they develop close attachments with their children. 


Various psychologists, including Harries and Field, have come out as openly 
opposed to this theory. Harris disagrees with its overemphasis on children’s nature being 
based on attachment. Field, on the other hand, completely disagrees with this theory, 
stating that he feels that the theory has many limitations.”° Many other theorists believe 
that this theory is limited, and that the idea that good parents will create kind children is 
not true. Harris believes that parents may not be in a position to shape their children’s 
personality or character. According to him, the child’s friends have more influence on the 
personality of the child. Children may learn sexual acts from their friends, even though 
their parents taught them good morals. Field believes that the model has limitations 
because it focuses solely on the mother figure and this limits the theory because the father 
figure and the siblings may have the same attachment with the child. Also, children can 
learn abusive acts from their father or their siblings, and this issue is not considered in 
this theory. 

In order to effectively prevent sexual abuse among children, it is crucial to 
consider social control theory. This theory was developed to seek answers about the root 
of violence in society. Travis Hirsch first developed this theory which states that sexual 


°° Neil Gilbert, Nigel Parton, and Marit Skivenes, Child Protection Systems International Trends 
and Orientations(New York, NY: Oxford University Press, 2011),102. 


116 


abuse among children occurs when bonds between the family members and society 
weaken”! 

Social control theory specifically states that various individuals may have 
thoughts of sexually abusing children, but the bonds that the individuals have with the 
child’s family restrain the thought.”’Various theorists disagree with this theory because it 
puts more emphasis on social elements and overlooks other components, for example 
genetics. 

Freudian Psychodynamic theory portrays child sexual abuse as developing from 
the human psyche being in constant struggle to fulfill primal desires and fulfill the moral 
authority of the super ego. Freudian theorists view child sexual abuse as a consequence of 
unresolved problems at various stages of sexual development. Freud’s four stages of 
development include the oral, phallic, anal and genital stages.“ According to this model, 
in order to prevent sexual abuse, parents and the entire society should focus on training 
children about the three elements of each individual, specifically, the id, the conscious 
ego, and the super ego, and this will eventually resolve the issue of sexual abuse in 
societies. Psychological treatment based on this theory focuses on improving the ability 
of the parent to relate to other persons in solving this problem.” Many have criticized this 
theory because it does not consider the role of social and environmental factors in child 


sexual abuse cases. 


4Gilbert, Child Protection Systems International Trends and Orientations, 96. 
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Whenever sexual offenders sexually abuse underage children, they always find a 
reason to justify themselves, and the diminishing of feelings is known as neutralization. 
Typically, the offender attempts to remove guilt for their actions by blaming the victims. 
This theory views the cause of child sexual abuse as a lack of good parenting skills and 
suggests that engaging parents in protecting children can prevent this vice.” In addition, 
it suggests that the entire socicty should be taught how to take care of its children and use 
the theory’s techniques to improve self-control and esteem. 

According to learning theory, the interaction of a person with their environment 
shapes their behaviors, People who abuse children learn those behaviors from society and 
practice them in subsequent interactions.**This theory points out that child abuse is 
learned through observing a violent role model, thus, a lack of effective child-care 
practice proves to be the cause of sexual abuse of children. Using this model, parents can 
avoid child sexual abuse by making sure that their children are raised under good, 
functional child-care practices. Although many have used this theory in managing child 
sexual abuse, various critics point out that the theory has many flaws. One major flaw 
that has been identified by critics is that the theory fails to explain why some people 
become perpetrators even afier being brought up in a good environment.” 

This theory is founded on the premise that the sexual abuse of children results 
from family ills, and often, according to this theory, one parent may use a child as their 
scapegoat. In order to prevent the sexual abuse of children, this theory explains that 
family therapy between the two parents can help, and after the family therapy, the two 
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parents can work together in preventing child sexual abuse.25 This theory presents a good 
way of preventing children from being sexually abused within the family, but it fails to 
consider abuse outside the family. Feminist critics point out that this theory lacks 
attention to power issues within family relationships.” 

There are many assumptions surrounding the sexual abuse of children. Various 
people have been exposed to misconceptions and myths regarding the topic, and this has 
been contributed to by the various beliefs that different races and ethnicities have toward 
the abuse of children. Some sexual behaviors are illegal within some cultures, but legal in 
others.” These beliefs have worked against the society because they silence the victims 
and at the same time encourage public denial concerning child abuse. 

Numerous general misconceptions surround child sexual abuse, including the idea 
that appealing and smart people don’t abuse children. This assumption works against 
child sexual abuse prevention programs. According to the report that was provided by 
Harris, many child molesters are very smart people in the society. Further, according to 
Harris, many child molesters have applied various tactics to ensure that they come in 
close contact with children, and he states that many seek responsible positions that ensure 
that they are close to children, then eventually molest them.*! 

Other common misconceptions have to do with those believed to have committed 


child sexual abuse. Society is quick to believe that a suspect is guilty even before 
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receiving conclusive evidence. On the other hand, society finds it hard to believe that 
smart and normal appearing people can molest children. Because they can’t imagine this, 
they come up with assumptions that these offenders are monsters. In many cases, if the 
offender does not meet the stereotype, members of the society will not pursue the 
allegation. 

The third assumption, or misconception, is that child molesters abuse children 
indiscriminately. According to the research that was conducted by Pearce, child molesters 
have been found to carefully pick and set up their victims®. The process of abuse is 
gradually planned and the offender skillfully manipulates the child to participate in the 
act. After the molester establishes a friendship with the child, they proceed with 
molesting them, because at that point, the child is vulnerable. 

Another myth is that after children are abused they tell their parents immediately. 
In reality, when a child is abused sexually, they may have a hard time telling their 
parents. According to the research that was conducted by Gannon, et al., offenders have 
used this factor to allege that the victim’s story is a lie. Reports show that many cases of 
child sexual abuse are never reported. Many offenders make the victim feel that they 
were responsible for the act. This is hard for children because some are too young to sort 
out who was responsible. Because of this children feel embarrassed and guilty, and in 
most cases they do not tell.” 

Another common misconception is the belief that sexually abused children always 


show physical evidence of abuse. Many perpetrators argue that the lack of physical 


* Colby Pearce, A Short Introduction to Attachment and Attachment Disorder, (London, UK: 
Jessica Kingsley, 2009), 18. 
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evidence proves that they are innocent. According to Harris, many children do not show 
abuse signs in their genital area, even after an act has happened. Some sexually abusive 
acts, like fondling the genitals, never leave any physical evidence.** 

One myth concerning perpetrators has to do with the number of individuals who 
have been incarcerated as a result of allegations of sexual abuse of children. Some 
believe that hundreds of innocent person have been falsely sent to prison for abusing 
children sexually. This is a myth because some are guilty of the act. 

Some erroneously believe that children exaggerate abuse cases and mostly make 
false accusations. On the contrary, children tend to play down the act. While some may 
exaggerate, some children even deny the act happened, because they are too embarrassed 
and fear the outcomes. Research that was conducted by Young-Bruehl illustrated that 
many children deny sexual molestation, contrary to this assumption.*° 

Finally, another common myth is that various interviews by police, family and 
therapists implant false accusations among abused children. The potential of false 
allegations continue to be a great concern in sex abuse cases. Harris pointed out, 
however, that many abused children will suffer from post-traumatic stress.°° 

When it comes to child sexual abuse, there are two biases associated with this 
vice, including gender bias and racial bias. Gender bias has been noted in the fight 
against child sexual abuse, and female biases are different from male biases. When 
adolescent girls are molested, they are painted as the seductress who initiated the act with 


the perpetrator. Adolescent girls who have been abused by older women also fear being 


* Harris, 172. 
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labeled as lesbians. In some African communities, having sex with a girl child over the 
age of ten years is legal. These factors present challenges to efforts aimed at the 
prevention of the sexual abuse of children. Bias comes into play in different ways in 
regard to gender, for example, in the case of a young boy molested, the boy may find it 
difficult to say that an older woman molested him because many community members 
may see it as a lucky experience to have an older woman guide their child.*” In cases 
where both the victim and the perpetrator are males, the victim may find it difficult to 
talk about the experience. According to the research that was conducted by Harris, many 
male victims may refuse to disclose the act because they are afraid of their masculinity 
being questioned. In most cases, male victims fear being labeled as homosexuals. The 
question of why it happened to them is another worry in light of the fact that society has 
not fully recognized the sexual vulnerability of boys.* 

A factor that affects racial bias is that cases of child sexual abuse among African 
Americans are twice as common as compared to whites. According to the research that 
was conducted by Professor Adele, there are two theories that explain these cases, one is 
the risk model, and the other one is the bias model.*’According to the risk model, African 
Americans experience higher exposure to poverty and other issues that have proved to be 
contributing factors in cases of child sexual abuse. According to the bias model, higher 


tates of cases of abuse are caused by bias and the neglect that African Americans may 
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face’. The suggestion that has been presented by the bias model is that individuals of 
minority groups may face child sexual abuse more than other individuals. 

With new and emerging trends in child sexual abuse, new ways of dealing with 
this problem should be developed and implemented. According to the research that was 
conducted by Floric, many children suffer from sexual abuse by the time they turn 
eighteen. Some of the factors that aggravate this situation are the new trends in 
technology that include cyber crime, and sex tourism. These new trends in technology are 
likely to increase the threat to children, so new ways of solving this issue must be 
developed. *! 

Currently, governments are facing the challenge of vast amounts of sexually 
abusive materials that are distributed free on the online platform. These materials have 
contributed to an increase in the prevalence of child sexual abuse in many countries. In 
order to face this challenge effectively, various stakeholders should be involved. 
Stakeholders should be used as ambassadors, and successful strategies should include all 
the stakeholders that are touched by this vice. Engaging local governments through Child 
Protective Services (CPS) is essential. The local government should ensure that cases of 
child sexua] abuse are reported and the perpetrators are punished appropriately. The 
authorities can also organize seminars that will shed light on issues concetning child 
abuse. 

According to the report that was presented by Harris, adults mostly miss the 
chance to protect children from sexual violence. This has been contributed to by the 
plethora of misinformation that surrounds child sexual abuse. This new concept of local 

"Adele D. Jones, Understanding Child Sexual Abuse:, 45. 
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authorities training society will ensure that the communities are aware of the steps 
involved in solving these cases. 

Law enforcement has proved to be one of the key professions involved in child 
protection. Further engaging law enforcement with emerging trends is essential, and 
policies should be established to deal with this issue. The responsibility of law 
enforcement in protecting children against sexual abuse includes prevention advocacy, 
reporting, immediate response, victim support and the investigative role.”? In dealing with 
this vice, all the stakeholders should be aware of their responsibilities, so incase an 
incident occurs, they will be quick to respond to it. 

The entire community is responsible for making sure that their children are 
protected against this vice. Various dimensions discussed earlier have focused on the role 
of the parents in shaping the behaviors of the children. To ensure that intervention works, 
it is wise to have a collaborative effort among all stakcholders.*? The community can 
either foster good habits with regard to children or place them at a significant risk. The 
community should always be ready to report any acts of cyber sex or sexual tourism to 
the relevant authorities. A community approach to responsibility is crucial to prevention 
and solving cases of child sexual abuse. 

In conclusion, the fight against childhood sexual abuse should be a collaborative 
effort among various stakeholders. Various organizations in society should work hard and 
ensure that this vice is eradicated permanently. For the prevention of the sexual abuse of 
children to be effective, stakeholders should understand the nature, context and dynamics 
of different types of this abuse. Various settings require different programs, for example, 
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programs aimed at prevention of abuse by a stranger will definitely differ from those that 
are required to prevent abuse within the family. Overall, child sexual abuse affects 
children socially, physically, emotionally and psychologically, and should be eradicated 
at all costs. 

The issue of child sexual abuse might be explained relying on the set of the core 
theories. Thus, the ecological theory divided into Kelly’s and Bronfenbrenner’s models 
suppose that the child sexual abuse surrounded by the variety of factors is culturally and 
environmentally caused. The reliability of the theory is rather questionable for it 
transmits the guilt to the influence of the environment’. Psychodynamic theory assesses 
the issue from the perpetrator’s side considering his urge to commit a sin to be the 
expression of his superego and the outcome of the constant struggle to fulfill his desires. 

Prevention of the child sexual abuse might be supported with the help of 
attachment theory that strengthens the importance of the mother-child relationship to 
prevent the accident. The stronger the bond between a child and a parent, the less 
probability of any forced intercourse. The responsibility for the act is, therefore, overlaid 
to the victim’s side“. 

Taking the aforementioned into account, the Golgotha SDA Church turns 
attention to the both sides acknowledging that spiritually they two need support and care. 
The victim needs to receive help from the psychologists as well as medical and physical 


help, whereas the abuser is being taught about forgiveness and interpersonal skills. 
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CHAPTER SIX 


PROJECT ANALYSIS 


The sessions were very fruitful. The majority of the participants believed and 
considered that Child Sexual Abuse is a mortal virus spreading all over the world. 
Therefore, the local churches and the faith community have an important role in 
protecting our children. Knowledge and leadership is the key to our success, The 
primary purpose of this research project is to examine Child Sexual Abuse (CSA) and the 
tole of the church. The role of the church in preventing Child Sexual Abuse is limited 
and there is a great need to improve education. The prevalence of this phenomenon has 
been difficult to analyze since many of the victims do not report the abuse. The objective 
of the teaching sessions and the group interviews was to analyze the knowledge and 
awareness of the participants, the parents, the church members, as well as the sexually 
abused victims on this issue in communities of faith. A group of more than two hundred 
people were interviewed in these sessions. Many testimonies were given. 

The data collected in the post survey show clearly that it is very important to 
educate the church members including children (boys and girls), young adults and adults 
on the issue of CSA. Ninety percent of the population thought that this kind of behavior 
does not exist in Christian churches such as SDA Churches. Seventy-five percent 
believed that a problem like this is under the responsibility of the pastors to handle; 


therefore the church body has nothing so do with it. Eighty percent firmly believed that it 
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is easy to recognize a victim and or an offender. More than seventy percent of the 
participants believe churches play an important role in the risk prevention to protect our 
children against CSA. Prior to the first session on October 17, 2015, twenty percent of 
participants responded yes that Child Sexual Abuse was a concern in the church. Only 
fifteen percent believed that CSA should be a topic to discuss in the church. After the last 


session, more than eighty percent admitted they were wrong. 
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PRETEST QUESTIONS & RESULTS 


1) Do you believe that child sexual abuse is a concern in the church? 
* 10% of the participants responded Yes 
* 60% “ ® No 
° 30% 5 e May be / Don’t know 


2) Do you believe that should be a topic to discuss in the church? 
* 15% of the participants responded Yes 
+ 45% i “No 
* 30% S May be / Don’t know 


3) If there is a report of child sexual abuse in the church, how do you think it should 
be handled? 

a. Let the Pastor handle the issue 
* 75% of the participants responded Yes 
+ 5% s ie No 
* 20% e May be / Don’t know 

b. Involve the proper authorities/police 
* 25% of the participants responded Yes 
- 60% os * No 
* 15% oe e May be / Don’t know 


c. Keep silent / de nothing 

* 60% of the participants responded Yes 

* 25% “ w No 

© 15% ef o Don’t know 
d. Contact Social Services 

* 25% of the participants responded Yes 

* 65% 7 = No 

* 10% me = Don’t know 


4) Do you think you can identify the signs of child sexual abuse? 


* 30% of the participants responded Yes 
* 50% % Y No 
= 20% ES ee Don’t know 


5) Please list some signs of child sexual within a child 
Has new words for private parts 


6) 


0) 


8) 


9» 
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Resists removing clothes when appropriate times such as: (bath, bed, toileting, 
diapering) 


Do you think you can recognize a child sexual abuser? 
* 55% of the participants responded Yes 
° 25% 7 = No 
* 20% o Don’t know 


Please list what you think are typical characteristics of a child sexual abuser? 


Offenders are the most unsuspected people 
Offenders ofien prey upon trusting and vulnerable young people 


Who do you think is more likely to be the offender in a child sexual abuse case, a 
random stranger or someone whom the child knows and is familiar with? 
a, A random stranger 

* 70% of the participants responded Yes 

* 10% = - No 

* 20% 7 se Don’t know 


b. Someone whom the child knows and is familiar with 
* 10% of the participants responded Yes 
+ 60% ee * No 
* 30% e oe Don’t know 


Do you believe that children always tell when they have experience sexual abuse 
* 70% of the participants responded Yes 
* 10% as ee No 
= 20% oi Don’t knew 


10) Do you believe that the victim in a child sexual abuse case is always a girl? 


a. All the time 
* 80% of the participants responded Yes 
* 15% “ ee No 
* 3% “ Don’t know 


b. Most of the time 
* 75% of the participants responded Yes 
+ 20% & s No 
+ 5% ss > Don’t know 


c. Sometimes 
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° 75% of the participants responded Yes 


* 20% « No 

s 5%, 5 7 Don’t know 
d. Rarely 

* 50% of the participants responded Yes 

+ 30% ‘3 Ge No 

° 20% a Don’t know 


e. May be/den’t know 
35% of the participants responded 


11) Do you believe that victims of child sexual abuse will have physical signs of 
abuse 
a. All the time 
* 80% of the participants responded Yes 
* 15% bs = No 
° 5% 3 ; Don’t know 


b. Most of the time 

* 75% of the participants responded Yes 

° 15% ~ No 

* 10% Re . Don’t know 
c. Sometimes 


* 50% of the participants responded Yes 


* 40% “« “« No 

* 10% * Don’t know 
d. Rarely 

° 50% of the participants responded Yes 

* 30% " x No 

* 20% * Don’t know 
e. May be/don’t knew 


* 45% of the participants responded 


12) Do you believe that sexual victimization as a child will inevitably resuit in the 
child 
growing up to become a sex offender? 
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a. all of the time 
* 80% of the participants responded Yes 
© 15% ® No 
= 5% * * Don’t know 


b, Most of the time 
* 70% of the participants responded Yes 
* 10% 3 No 
* 20% “ SS Don’t know 


c. Sometimes 
* 50% of the participants responded Yes 


+ 40% S tt No 

- 10% . Don’t know 
d. Rarely 

* 70% of the participants responded Yes 

* 10% be -. No 

= 20% ” = Don’t know 


e. May be/don’t know 
* 45% of the participants responded 


13) Do you think child sexual abuse is a cultural or socioeconomic problem? 
* 60% of the participants responded Yes 
° 30% s xe No 
* 10% o + Don’t know 


14) Do you believe that it is important for the church to be involved in becoming 
educated 
and preventing the sexual victimization of children? 
° 50% of the participants responded Yes 
* 35% fs - No 
* 15% . $ Don’t know 
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According to survey results, ninety percent of the participants are either unaware 
or do not believe that sexual abuse is a concern in the church. This reveals that the 
majority of participants lack knowledge about the subject’s relevance to the church 
culture. This lack of knowledge explains why most participants do not believe that child 
sexual abuse should be discussed in the church. According to survey results, participants 
would prefer to keep authorities uninvolved if child sexual abuse was discovered amongst 
church members. This disposition towards child sexual abuse may reflect under reported 


cases of child sexual abuse. 


Seventy percent of survey participants are unable or unaware if they are able to 
detect signs of sexual abuse. The majority of survey participants thought that some signs 
of sexual abuse are if'a child refuses to remove clothes during appropriate times such as. 
bathing and toileting. More than fifty percent of participants thought that they were able 
to recognize child sexual abusers. Participants thought that typical characteristics of 
child sexual abusers are that they often prey on trusting and vulnerable young people and 
that they are often the least suspected to be capable of committing the crime. Seventy 
percent of participants thought that a random stranger would most likely be an offender in 
a child sexual abuse case while ten percent of participants thought that it would be 
someone close to the child. Twenty percent of participants were unaware of who an 


offender would be. 


Most of the survey participants thought that children would tell if they experience 


inappropriate sexual contact. Eighty percent of participants believe that sexual abuse 
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cases are always towards girls all the time. Nine percent of participants believe that 
sexual abuse cases are always towards girls most of the time. Five percent of 
participants believe that sexual abuse cases are always towards girls, sometimes. Three 
percent of participants believe that sexual abuse cases are always towards girls, rarely. 
Three percent of participants don’t know if sexual abuse cases are always towards girls. 
Eighty percent of the participants believe that victims of child sexual abuse will have 
physical sign of abuse all the time. Eight percent of the participants believe that victims 
of child sexual abuse will have physical signs of abuse most of the time. Five percent to 
the participants believe that victims of child sexual abuse will have physical signs of 
abuse some times. Two percent to the participants are not sure whether victims of child 


sexual abuse will have physical signs. 


Eighty percent of the participants believe that sexual victimization as a child will 
result in the child becoming a sexual offender all of the time. Seven percent of the 
participants believe that sexual victimization as a child will result in the child becoming a 
sexual offender most of the time. Five percent of the participants believe that sexual 
victimization as a child will result in the child becoming a sexual offender sometimes. 
Five percent of the participants believe that sexual victimization as a child will result in 
the child becoming a sexual offender rarely. Four percent don’t know whether or not that 
sexual victimization as a child will result in the child becoming a sexual offender. Sixty 
percent of participants think that sexual abuse is either a cultural or socioeconomic 
problem. Fifty percent of participants do believe that it is important for the church to be 


involved in becoming educated and preventing the sexual victimization of children. 
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POST TEST QUESTIONS & RESULTS 


15) Do you believe that child sexual abuse is a concern in the church? 
* 70% of the participants responded Yes 

* 25% © = No 

* 5% > = May be / Don’t know 


16) Do you believe that should be a topic to discuss in the church? 
* 80% of the participants responded Yes 

* 15% a * No 

- 5% - “ May be / Don’t know 


17) If there is a report of chiid sexual abuse in the church, how do you think it should 
be handled? 
e. Let the Pastor handle the issue 
50% of the participants responded Yes 
35% 7 “No 
15% % “May be / Don’t know 
f. Involve the proper authorities/police 
° 50% of the participants responded Yes 
+ 40% tS “No 
* 10% = May be / Don’t know 


g. Keep silent / do nothing 

° 25% of the participants responded Yes 

* 60% . * No 

* 15% a o Don’t know 


h. Contact Social Services 

* 50% of the participants responded Yes 

* 40% - = No 

- 10% oa 7 Don’t know 
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18) Do you think you can identify the signs of child sexual abuse? 
* 70% of the participants responded Yes 

© 18% oF “ No 

* 22% “ Don’t know 


19) Please list some signs of child sexual within a child 
Has new words for private parts 
Resists removing clothes when appropriate times such as: (bath, bed, toileting, 
diapering) 
Mimics Adult-like sexual behaviors with toys or stuffed animal 
Fear of intimacy or closeness 


Depression, anxiety 


20) Do you think you can recognize a child sexual abuser? 
* 55% of the participants responded Yes 

* 25% = iy No 

* 20% . - Don’t know 


21) Please list what you think are typical characteristics of a child sexual abuser? 
Offenders are the most unsuspected people 
Offenders often prey upon trusting and vulnerable young people 
Offenders are not strangers 
Offenders minimize their criminal actions 


22) Who do you think is more likely to be the offender in a child sexual abuse case, a 
sandom stranger or someone whom the child knows and is familiar with? 

ec. Arandom stranger 

* 10% of the participants responded Yes 

* 80% ee No 

= 10% ee © Don’t know 


d. Someone whom the child knows and is familiar with 

* 80% of the participants responded Yes 

© 15% ‘a e No 

* 5% “ se Don’t know 

23) Do you believe that children always tell when they have experience sexual abuse 
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30% of the participants responded Yes 
60% ae ss No 
10% $ ‘s Don’t know 


24) Do you believe that the victim in a child sexual abuse case is always a girl? 


f. 


g. 


i 


All the time 
80% of the participants responded Yes 
15% s Se No 
5% = a Don’t know 
Most of the time 
75% of the participants responded Yes 
20% # a No 
5% a Don’t know 
Sometimes 


75% of the participants responded Yes 


20% % _ No 
5% * s Don’t know 
Rarely 
50% of the participants responded Yes 
30% *€ oy No 
20% se € Don’t know 


May be/don’t know 
35% of the participants responded 


25) Do you believe that victims of child sexual abuse will have physical signs of 


f. 


abuse 
Ail the time 


30% of the participants responded Yes 
55% - i“ No 
15% 5 ° Don’t know 
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g. Most of the time 
40% of the participants responded Yes 


* 35% - as No 
s 5% " bE: Don’t know 


h. Sometimes 


¢ 35% of the participants responded Yes 


+ 45% . & No 

* 20% ie Don’t know 
i. Rarely 

* 60% of the participants responded Yes 

* 30% H * No 

* 10% & e Don’t know 


j. May be/don’t know 
* 50% of the participants responded 


26) Do you believe that sexual victimization as a child will inevitably result in the 
child 
growing up to become a sex offender? 
a. Allof the time 


* 50% of the participants responded Yes 

+ 30% a ° No 

* 20% ~ - Don’t know 
f. Most of the time 

+ 50% of the participants responded Yes 

* 30% < “ No 

* 20% - c Don’t know 
g. Sometimes 

* 40% of the participants responded Yes 

= 40% a “ No 

+ 20% tf Re Don’t know 
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h. Rarely 

¢ 40% of the participants responded Yes 

* 50% > No 

* 10% be & Don’t know 


i. May be/don’t know 
* 70% of the participants responded 


27) Do you think child sexual abuse is a cultural or socioeconomic problem? 
* 70% of the participants responded Yes 
* 20% * “ No 


* 10% a ee Don’t know 


28) Do you believe that it is important for the church to be involved in becoming 
educated 
and preventing the sexual victimization of children? 
* 85% of the participants responded Yes 
* 10% - i No 
+ 5% a = Don’t know 


According to survey results, seventy percent of the participants believe that sexual 
abuse is a concern in the church. This reveals that there is an increase of awareness of 
participants’ knowledge about the subject’s relevance to the church culture. Eighty 
percent of participants believe that this subject should be discussed in the church. 
According to survey results, participants would still prefer to keep authorities uninvolved 
if child sexual abuse was discovered amongst church members. However, post survey 


tesuits do show that less people would keep silent. 
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Seventy percent of survey participants state that they are able to detect signs of 
sexual abuse. The majority of survey participants thought that some signs of sexual abuse 
are if a child refuses to remove clothes during appropriate times such as bathing and 
toileting in the pre - survey. In the post survey, other signs were added such as mimicking 
adult like sexual behaviors with toys or stuffed animals, fear of intimacy, and depression 
or anxiety. More than fifty percent of participants thought that they were able to 
recognize child sexual abusers in both pre and post surveys. Participants thought that 
typical characteristics of child sexual abusers are that they often prey on trusting and 
vulnerable young people, that they are often the least suspected to be capable of 
committing the crime. Participants also believe that offenders minimize their crimes and 
that offenders are not strangers. Eighty percent of participants responded that someone 
who knows the child would most likely be an offender in a child sexual abuse case while 


twenty percent of participants thought that it would be a random person. 


Sixty percent of the survey participants thought that children would not tell if they 
experience inappropriate sexual contact. Eighty percent of participants believe that sexual 
abuse cases are always towards girls all the time. Nine percent of participants believe 
that sexual abuse cases are always towards girls most of the time. Five percent of 
participants believe that sexual abuse cases are always towards girls sometimes. Three 
percent of participants believe that sexual abuse cases are always towards girls rarely. 
Three percent of participants don’t know if they believe that sexual abuse cases are 


always towards girls. 


Ten percent of the participants believe that victims of child sexual abuse will have 


physical sign of abuse all the time. Seven percent of the participants believe that victims 
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of child sexual abuse will have physical signs of abuse most of the time. Twenty percent 
of the participants believe that victims of child sexual abuse will have physical signs of 
abuse some times. Sixty percent of the participants believe that victims of child sexual 
abuse will have physical signs of abuse rarely. Three percent to the participants are not 


sure whether victims of child sexual abuse will have physical signs. 


Three percent of the participants believe that sexual victimization as a child will 
result in the child becoming a sexual offender all of the time. Four percent of the 
participants believe that sexual victimization as a child will result in the child becoming a 
sexual offender most of the time. Forty percent of the participants believe that sexual 
victimization as a child will result in the child becoming a sexual offender sometimes. 
Fifty percent of the participants believe that sexual victimization as a child will result in 
the child becoming a sexual offender rarely. Three percent don’t know whether or not 


that sexual victimization as a child will result in the child becoming a sexual offender. 


Forty percent of participants think that sexual abuse is cither a cultural or 
socioeconomic problem. Eighty-five percent of participants do believe that it is 
important for the church to be involved in becoming educated and preventing the sexual 


victimization of children. 
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CONCLUSION 


With more education, there was a significant change in the responses of the 
participants. This shows that congregations need to be educated about the risks and ways 
to prevent child sexual abuse within the church. Congregations need to be made more 
aware of emotional signs of sexual abuse rather than just physical signs. This was seen by 
their change in responses after being informed. The participants seemed to gain 
understanding that child sexual abuse does not always occur in traditional manners. For 
instance, sexual abuse may be between a random stranger and a female or male child. 
The participants gained awareness that offenders may be familiar acquaintances. 
Victims may be males as well as females. Participants only had a minimal increase in 
understanding that child sexual abuse is not a cultural or socioeconomic problem. It is a 
problem that spans every culture, class and race. Hence, more initiatives need to be made 


to educate and inform congregations about this relevant matter. 


The church rebukes child sexual abuse. The church believes that a child is a gift 
from God, and it is upon the parents to nurture, and protects the child from any form of 
abuse. A parent should be anybody who is older than the child, and has been entrusted in 
the duty of taking care of that child. The Bible, the doctrine that the church uses as the 
Holy book, authored by people inspired by God has on numerous occasions condemned 


child sexual abuse. 


The Golgotha Seventh Day Adventist church has realized that it is not immune 
from the child sexual abuse cases. Though, abuses might not be as rampant as in other 


churches, there are still cases that may be going uncovered, The church would also like to 
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prevent any cases of child sexual abuse that may likely occur. The church has been 
assisting sexually abusing children to recover from the trauma they underwent during 
such activities. The church has also been assisting the perpetrators of these abuses to 
transform and seek forgiveness from God. The church has been encouraging and 
reminding the church leaders that they are the role models of the children and they should 
maintain appropriate behaviors because they are spiritual leaders who should be trusted. 
The Golgotha SDA church believes that it has the obligation of upholding the principles 
that Jesus Christ taught regarding family relationship, one of them being the purity of 
children. The Church has taken the initiative of informing its members about sexual 
abuse in children and the impacts that the church is likely to face if such cases are 
reported. The church has created awareness to the leaders within the church of the signs 
that an abused child is likely to show. Upon discovering such signs, the church has 
informed these leaders the steps they should to the abused child and the perpetrator. 
Referrals have also been established where professional counselors and government 
agencies are involved in assisting the abused children and their families recover 


psychologically. 
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PROGRAM CALENDAR 
Timeline 
Task Name Duration Start Finish 
Explain the objective of the | 2 hours Week 1 at 4pm ‘Week! at 6pm 
project 
| Definition of Sexual Abuse | 2 hours Week 2 at 4 pm | Week 2at6pm | 
Educating sexually abused | 4 hours Week 3 at 4pm Week 4 at 6 pm 


children and their families 





Educating how to 2 hours Week 5 at 4 pm Week 6 at 6 pm 
effectively respond to 
adolescent victims of 


acquaintance rape 





| Educating how to 4 hours Week 3 at 4pm Week 4 at 6 pm 
effectively communicate 
with parents regarding 
Child Sexual Abuse 

The role of the Church in | 2 hours Week 5 at 4pm | Week 6 at 6 pm 





the heating process for 
Child Sexual Abuse 


Victims 


Post-test using Randomized 














Controi-Group 
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Project’s Gant Chart 


Period Week | Week 2 Week 3 Week 4 Week 5 | Week 6 
Activity 
Explain the objective of 
the Project 


Defining Sexual Abuse 








Educating sexually 
abused children 
and their families 


Educating how to 















effectively respond to 
adolescent victims of 


acquaintance rape 








Educating how to 
effectively communicate 
with parents regarding 
Child Sexual Abuse 

The role of the Church in 
the healing process for 
Child Sexual Abuse 
Victims Post-test using 



















Randomized Control- 


Group 
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QUESTIONNAIRE 


A Perception Survey on Child Sexual Abuse Issues 


Please circle the answer that best reflects your perceptions on the question being 
asked. All information is anonymous and will be kept strictly confidential. 


| What Is your gender? Male ‘Female Refuse to say | 





Age Range? _ 18-24 25-34 35-44 45-54 55-64 65+ do not wish to say 





Employment Status: Work full time Work Part time Self-employed Unable to work due to 
disability Unemployed Student Retired Look after home/family other do not wish to say 





Are you the parent/guardian to children living in your home? ‘Yes No donot wish to say | 





. Do you believe that child sexual abuse is a concern in the church? 
Y N Maybe/don’t’ know 
2. Do you believe that child sexual abuse should be a topic discussed in the 


church? 
Y N Maybe/don’t’ know 


3. If there is a report of child sexual abuse in the church, how do you think it 
should be handled? 


Let the pastor handle the issue involve the proper authorities/police 
Keep silent/do nothing contact socialservices don’t know 


4. Do you think you can identify the signs of child sexual abuse? 
Y N Maybe/don’t know 


5. Please list some signs of child sexual abuse within a child: 








6. Do you think you can recognize a child sexual abuser? 
¥ N Maybe/don’t’ know 
7. Please list what you think are typical characteristics of a child sexual abuser? 
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A Perception Survey on Child Sexual Abuse Issues (Cont’d) 


Please circle the answer that best reflects your perceptions on the question being asked. 
All information is anonymous and will be kept strictly confidential. 


8. Who do you think is more likely to be the offender in a child sexual abuse case, a 
random stranger or someone whom the child knows and is familiar with? 


Random stranger familiar/someone the child knows don’t know 


9. Do you believe that children always tell when they have experience 
sexual abuse 


Y N Maybe/don’t’ know 


10. Do you believe that the victim in a child sexual abuse case is always a girl? 


Allofthetime Mostofthetime Sometimes Rarely Maybe/don’t’ know 


11. Do you believe that victims of child sexual abuse will have physical signs 
of abuse 


Allofthetime Mostofthetime Sometimes Rarely Maybe/don’t’ know 


12. Do you believe that sexual victimization as a child will inevitably result in the child 
growing up to become a sex offender? 


Allofthetime Mostofthetime Sometimes Rarely Maybe/don’t know 


13. Do you think child sexual abuse is a cultural or socioeconomic problem? 
Y N Maybe/don’t know 


14. Do you believe that it is important for the church to be involved in becoming 
educated and preventing the sexual victimization of children? 


Y N Maybe/don’t know 


APPENDIX D 
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CHILD PROTECTION RESOURCES 


Reid Goring, K. (1994). Preventing Child Sexual abuse: A Curriculum for 
Children ages through Eight. Cleveland, OH: United Church Press, 120 pp. Similar to 
the nine through twelve curriculum listed above. 


Videos: 


Note: These videos are intended for the education of pastors and church 
leaders and are suitable for adult audiences only. Survivors who share 
their stories at times use strong language and provide explicit descriptions 
of abuse and violence. In a group of any size, the likelihood runs high 
that one or more survivors will be present. They may or may not have 
benefited from professional help toward personal healing from 
experience. Thus these videos should be shown by family professionals, 
counselors, or someone able to make referrals to professionals with 


expertise in abuse and family violence if necessary. 


These videos are excellent educational resources for pastors and local 
church leaders. Districts of churches and/or conferences may wish to 
pool their resources to purchase these videos and make them available to 


a wider circle. 


After Sexual Abuse. Produced by the Mennonite Central Committee, 21 South 
12 Street, PO. Box, Akron, PA 17501. (717) 859-1151. [In Canada: 134 Plaza Drive, 
Winnipeg, MB R3T 5KP. (204) 261-6381] Color, 52 minutes. Includes discussion 


guide. 


An actress and storyteller presents an incest survivor’s story in two parts, 


paraphrasing from the victim’s personal diary which chronicles her struggles to deal with 
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her abuse. The first narrative, “Seeking the Lord,” opens a window on how one incest 
survivor grappled with her confession and anger with a god who failed to protect her and 


how she came to new understanding. The second story: 


“Learning to leave” looks anew at biblical teachings on forgiveness. Powerfully 
identifies common religious misunderstandings which contribute to a survivor’s pain, 


teachings which the church must intentionally clarify. 


Break the silence: Kids against Child abuse. Produce by Amold Shapiro 
Productions with host Jane Seymour. Copies available for $7.00 from Break the silence 
Videotape, P.O. Box 514, New York, NY 10013-0514. Color, 29 minutes. 


Kids speaking out their abuse to children and parents in the hopes of stopping the 
abuse of others. Offers understandable definitions of physical and sexual abuse and 
neglect and sends a clear message about what to do. Follow-up video to Scared: 


Exposing and ending Child abuse. 


Bless Our Children: Preventing Sexual Abuse. Produced by the Center for the 
Prevention of Sexual abuse and Domestic Violence, 936 North 34" St., suite 200, Seattle, 
WA 98103. (206) 634-1903, Color. Running time: 40 minutes. Includes a 


comprehensive discussion guide and 25 audience brochures. 


“Hear Their Cries: Religious Responses to Child Abuse” A documentary on the 


role of pastors, teachers, counselors and parents in preventing all forms of child abuse. 


Religious Responses to Child Abuse -. An educational program for: 
° Clergy of all faiths 
«Lay leaders of all faiths 
° Religious Educators 
¢ Seminary faculty and students 


¢ Denominational staff 
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* Child abuse councils 


* Public child welfare agencies 


The story of one congregation’s process in making the decision to educate their 
children about abuse and following through on their decision. Portrays the value of 
educating children and leaders who work with children in advance of a child’s report of 
sexual abuse and illustrates how prevention programs can be incorporated into religious 


education in the church and school setting. 


FOR MORE INFORMATION, CONTACT: 


CENTER FOR THE PREVENTION OF SEXUAL AND DOMESTIC VIOLENCE 
936 N 34" Street, Suite 200, Seattle, WA 98103, (206) 634-1903; Fax (206) 634-0115 
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